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Sri:
Srimad Ramanuja Gita Bhashyam — 7t Chapter
(Explanations from Tatparya Chandrika of Swamy Deshikan)

T TEHISEATT:

ATSTaATRET

T FEATIVCHT qHAATAA, T SN Maerer Rfeasrressroes aase aaqaer
TET TTH: TATHAT ATATEIRLTH SH |

In the first six chapters Sri Krishna taught the realization of the 9TdT who is the Individual Self
and that it can be attained through the practice of Karmayoga embedding the knowledge of the
Self as an accessory to meditation on the Paramatman. This was told in order to begin the
teaching on TaTHTITES which is the means to attain the Supreme Srimannarayana who is the
ultimate goal, 9IsTg[ or Supreme Brahman, is without any defects, is the sole cause of the
entire universe, is all knowing or omniscient, is 437 or is existing as everything being the inner
controller, is F@aE®e, of true willing, is the Lord of the mighty Swafawfds the eternal divine

paramapada and the material world and so on.

TAT AEIAT T TEIAIHIRIEIE Y qgaTa+ 9 Withersaar=a¥ 3=4d — Now in the mid-six
chapters (six chapters starting with the seventh), the nature of The Supreme Purusha who is the
Supreme Brahman and 9XHTETITET or devout meditation on the Supreme known by the term
wf=F is going to be told.

Sva yaathaatmyam prakrutyaa asya tirodhi: sharanaagati:

Bhaktabheda: prabuddhasya shraishthyam saptama uchyate||
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TG SUA Iq: TIRATT A9 FAAE TIH | ThAT qaea=4 it el e ' (18-46) sames
"= Rew: =AY g Fead | FE[YA: THETHT 7 AT 7 FIEArT || 99: g9y qaY TE<h
VT 9L 11 (18-53, 54) =M wferer aeaa- The same teaching is told later in the last chapter
summarizing all these starting with ‘I<... — Man begets the fruits by worshipping through the
ordained duties of one’s station in life that Supreme from whom all beings are born and by
whom this entire universe is pervaded’ and ending with the sloka ﬁ'{[ﬂf - ‘Having given up
desire and anger, fA5®: - not having the feeling of possession, being calm, he experiences the
real nature of the Self as is. After realizing the nature of the Self, he does not grieve, does not
desire anything. Having developed a mind that everything other than the Supreme is same

being meager and impermanent such a one attained TX®{F (18-53,54).

TR T AIRRSTI=H T IITEITaH 31d aeraaraatasd — The fact that meditation known as
3I9THAT becomes a means to attain the Paramatman only having taken the form of devotion or

intense love or ¥TfXF is well established in the agT=aaTs. They are

T fRAfcariayeafa’ (4. 3. 3-8) — knowing HIM alone one goes beyond death, 'a#d fagm9a 8
wafa' (T29gsh) SATreAT st fRd a<w¥, "Having meditated upon HIM thus he becomes equal to a
liberated one in this world’, what is told by these shruti vakyas as & or knowing is the same as

what is told in,

"STCHT AT X THSA: AT A=aeAT AieeaTaaes:' (7. 3. 2-4-5) — 'The Supreme Self is to be heard,
reflected upon, meditated upon and seen directly’, ‘SRS AHAATEIT (7. S. 1-4-15) ‘Meditate
on the Supreme as the one to be attained’, <AL gAT T, TfATE FEU==f=T fasrrer:' (=m.
3. 7-26-2) - 'When the mind becomes clear of all impurities incessant meditation becomes

possible. When such meditation becomes possible, all knots would get released’,

"Trera geaui=: e aaesm: | sfigw=d 9reg FATOr IRA1 38 aa] (T 8. 2-2-8) ST
WHTAIq - 'If that Supreme who is the Self of all the sentients both superior and inferior is
realized, the knots of the heart such as desire, hatred etc get destroyed. All doubts get cleared

and the karmas get destroyed’ and so on.
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HIAEaTEY FATTAMTH LA THAAs3aT=a 31d A — So by these THTUITs it can be
known that the 39Td+ which is an unbroken stream of remembrance of form equal to direct

perception is told by the terms &1+, IUTH etc.

QT - THTAT Ya=9a TR T HEAT T FGAT A | THAY JUA AT A IEqEqT AeHT FR{gopa o &
' (. 9. 3-2-3) s FATorTe TROT SAEHAT AT qHd THAATUESIeT S e e 3 i
FATIIET SfAEa™H U IqTarsear=aH 3fa f§ =f=a — And again, as it is expressly told
‘This Self is not attainable by mere reflection, mere contemplation or by lot of hearing. Who ever
this Paramatman chooses, to such a person only HE is attainable. To him Paramatman reveals
HIMSELF’, the continuous remembrance of the Supreme which is the cause of an aspirant
being chosen by Paramatman is only called by the term I9TEHT can be definitely decided.
Whatever is the object of such unbroken stream of remembrance, that being immensely lovable,

the continuous remembrance by itself becomes lovable.

g ua R 9iRe: so=aq, Segdagea aieiRaafrefaa (f. 3. €.) 2 99919 - - Such meditation

only is known as ¥f=F. It is also said as ‘Repeated remembrance with love only is known as

bhakti’ in S TToT.

Aqq: " Rgmya 38 WA, T 99T A R ((TR9EEh), A8 dae audT 7 S 7 94994 |
TR UE T §F AT J7 IAT ||, “HFAT @I AT T AGHATANSI | TG & 7 qead Jq8 o
9@ |I' (11-53, 54) Tt Tarie &g wafa - Therefore, it becomes established that the
intention of the shruti vakya, @4 — Having meditated upon HIM thus only one becomes equal to
a liberated here. There is no other means to liberation’, and what is told in this &% as 7Tg...", -
‘One cannot have a vivid perception of ME just as you had by mere study of the scriptures,
penance, donation, sacrifice etc without intense Love towards ME’, ‘Hey Arjuna, it is possible to
know ME who is such, by undiluted intense love towards ME through the shastras as it is and it

is possible to realize me in reality’ are one and the same.

FTAe: S5 9r=aq — Now in the seventh chapter, the real nature of the Supreme Purusha who

is the object of meditation, that nature of the Supreme being hidden or covered by matter,
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surrendering unto the Supreme in order to get rid of that concealment by matter, four types of

meditators and the supremacy of the T"'s among them is going to be told.

TIHA AT TLHIATTYTHT, - By this, the ultimate goal is not just realization of the nature of
the Individual Self is clear. The part of the Bhashya TRaSTIaex T3&T Fg[UIT Ha=es

g TR 9ase 9aqaed oas®Heded Hglas(d: HHar Eored STeamEed agarayd
T — the subject of the &ETHTEH - middle 6 chapters is summarized. Then the summary of first

6 chapters is summarized as TESTAH SAHATTLATH-FHHTTSTH-TTET TT: TATHAT ATATEIZITH

3<hH. What is going to be told in 8t chapter as ATHIT T %I~ etc are summarized as

TRHITEAEd. So it is made clear that what is to be attained is not TRE[ES AHT=.

qLET STl A== — The fact that the Supreme Lord is the ultimate goal is told by the words
T7sg] etc. The word fA¥a=r=a indicates that HE is T=9IiH. The meanings of 9% &g 9¥ 4TH etc
told in 10t chapter are summarized by this. This means the modifications in essential nature
that happens to non-sentient matter (Fa=afa=1¥) and the modifications in the attributive
consciousness that happens to bound selves (FrsTaagH = @a®H) do not happen to the

Supreme who is the ultimate goal to be attained is understood.

AR ®oET — This is the meaning of slokas 3g T4 ¥94: etc told in 10t chapter. By this
the Supreme Brahman is the sole cause of the Universe St =I A& — meaning HE is

the material cause and the efficient or intelligent cause as well is told.

qaseT ga3aed — That HE is 4 is told in slokas such as #: 9%a< 91744 (7) in this chapter and
that also establishes HIS fAfe=iTa™e. He is the inner controller of all and so has everything
as HIS body and that is told as Faaea. This is going to be told later as T& FATHITT TATSH T4
(¥ft.11-40).

HeAHHeTeT Hgltasd: Sadr amares — This establishes the meanings of fasgfa sreama (10t
chapter). By all these, the === or etymology of the word Narayana is also indicated. Eight
reasons which establish that Narayana is the ultimate object of attainment are summararised

thus-

o o o
LT AL AT AT AT Tgdd T |
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FeALTHAIT TITT AT H e |
ARTet e et farsgfage arm: |

AT A0 IUTEATST ITAT AR 97 |

ITEATAT agaTa+ — The means to attain T¥ATE is HIS SATHAT only. STETHSTT and FATSE
are ITH1LEs as accessories to it and so are ITFTIT 391 ds OR they are means to the ultimate

indirectly or successively.

TG TTSTSAH ATCHATTLATH-FHBTH-ETEd T TATHAT ATATHIZATH ITH — The means to attain
the Supreme is the meditation on HIM only which is a¥aTETITE. The knowledge of the
Individual Self, practice of Karma etc are all useful as accessories to that Upasana and so are

successively means.

I HETHT Teohd T aI A EUEa &Y qgaTe+ 9 AiRharsgar=a¥ 3=44d — In the first six chapters
the aspects taught are 3T that is the accessory — karma and jnana yogas, and 9T — the
attainer who is Jivatma. Now 31'%? that is the main part and 92T one to be attained are going to
be taught is the T=TTd told as I in bhashya. By the words TZ&g], TZHTET etc the common
word 5g] found in SETAaTHTs teaching the reality culminate in 9%5g], TRHTEY H A= and in
the same way the aaT=aaTags teaching the 39T or means to liberation by the word &, IYTEAT
etc. culminate in 9f<F is told here. By these two sentences in the Bhashya the summary of two
w&Fs (groups of 6 chapters) as told by Bhagavad Yamunacharya in two slokas as EIRERINRCET
Y TRTerer qEedd | AT eeeas Eaueshd Jfed 1| and TETH FREae- AT TaT b
AAFHAS AT FARRART: FhiTdd: | The meaning of T is indicated as STTHATTIAH-FHITST.
What is told as WRTaTcaaTITerT — in that < is ¥a&T of Paramatman and JTe¥ is ToTafeod:

ThTL..

TAE AL "Tq: TIRIATAT I HATHE TAH | TIHHOT T [Hleg favaid AE: 11 (18-46) AT
T HHH: oTeal ST Foud | FE[HA: THETHT 7 A= T Hgard || 80: 99 a7 TG I<h TAd
T 11" (18-53, 54) =TT |ier F&ad — FEITT means to attain StaTeaTEATERE. Then he will get
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T, In the 18t chapter also it is told that TSI which is attained through FHTIST leads to
wf<h and that is indicated in Bhashya here.

SUTEA  q ARPEITT Ud TXITEaTasaH 3id da-aaraa a4 — Here several doubts are clarified.
Doubts that may arise are: The shruti T&& fafam@T stfagega T (.3-8) talks about 3&7 being the
means to liberation and it is not seen in shruti that liberation is through Bhakti. Shruti also

seems to say FH has to be combined with & for moksha as in 3=t = stfe=m = aFqg3 397 ¥=.

It is also doubtful if THIET-IITEAT only is means to moksha as in FFATALAAY it is said that
%% is to be meditated upon. And in TaEATa=IT (F1.3.) it appears as though SYTHAT has to be done
with 7= as the deity as Indra says AT and so on. All these are set aside in this part of the
Bhashya as 3918+ q. The word T indicates that it is ITTH=H4.

The means to attain Paramatman is not mere ST9 but I9T9AT only. This is the first aspect.
Secondly, this IUTEAT has to be WRF=ITT=A® and not mere IUTEAT without bhakti. Thirdly it is
this kind of ITTHAT only and not FHEHFT meaning combined with karma. The word &g in
TATATE YA 77 means AATTATE. The fourth aspect is that the object of such ITTEAT has

to be T¥HTAHT only and not any one else. Only then it becomes the means to attain TTaTHT as

known from Thd~aTH. HAGEESE! I°HJTI1QQH\ - All these four aspects are well established by
FaTqarads. We need not imagine them or create them but they are already well established in
the shrutis. There is no need for even ITgETs — that is smruti, itihasa etc to establish this.

Shrutis directly say this.

Now the first aspect is established as -

‘THa fafrarfgaafa (4. 3. 3-8) '‘ane fagmya =g wafd' (7. . a1, 10-6) TeaieaT srfafad aay,
'ATCHT AT AT FEA: ATAAT Avq AT M{RedqTaae: (3. 3. 2-4-5) 'S\ Ha ArwHaEa (J. 3. 1-4-15)
TeAYar AT T, TIaees gauedar Ay (|1, 3. 7-26-2) 'foard geaufer: RErd aa9ear: |
e Tavd =TT FAIMO AFead 32 TaY (. 5. 2-2-8) TATIRI: UHTAT TIdaara=d FeTaaT=TaHe

aeudlluﬂ-wlaqqlwwisﬁ FITHA — In the mantra 9T ATdA: Avd A ﬁﬁ%‘aﬁﬁw:, the aspects

of “ITd=T: and H=a=T; are TTYTH or based on one’s willing to do while T==7: and ezt a=T: are

fafer — are ordained to be done. That the generic terms such as & etc culminate in the specific
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terms €T, I9TEA is but logical as they are all appearing in same YHIIT. 9T is T

Afatgeegaa=a=eY is known from €[aT #qfq:. It is ordained that such gaT&q T cause the

destruction of all knots. For that 99 is needed. 3919 qualifies gam=HfT only. When we say &fa

gets the form of 2919 it means it becomes vivid. When the Tgfd becomes intense, it becomes

ZaATETERTE. This can be seen in ATE’s words F&§ F&§ o TLATHH F RFOUTTSHTFEH | Taraddy
TTH qTeTEa HaT=asy (I1.37.39-14) etc. So the words T and 299 end up in same. So the words
FwaT AfeeaTi¥d=a: are meaning same as per HTHT=ATA9Y =414, Meaning, Afeeama+ leads to

79T when the remembrance becomes intense and in that way there is unity in their meaning.

So one has to meditate on the divine auspicious form of Paaramatman continuously without
break and whe that becomes intense it becomes vivid and becomes equal to being actually
seen. So TAHATHTHIT T A= d is the SUTT and FTAHHTETHRT 2909 is F. Such meditation
leads to vivid perception. By this the first aspect that the means is not mere knowledge but

IATEATHF AT meditative knowledge is established.

The second aspect that such SUTHAT has to be AFET is established with pramanas next. Fae
FU-AAF- <A™ are of no use but it has to be combined with wf<F loving devotion is seen in
ATIHTAT... It is not telling that =1a0T, A9 etc are not needed as that would be against shrutis but

FT 97 etc as all that has to be done with wf<F.

A - "ATEHTCHT Ta=T AFAT T HGAT T TgAT 27 | THAT JUIT o A¥IEqEAT ATHT gL av #aTq
N' (. 3. 3-2-3) =fa Lo 9307 SIeraT avoiadreqad SHAATIauaes e ey w3+ i

FATET FfEaEy U IYTaesaar=a4 3id g M=ad— What is not present in any other

means is present in 3. Loving meditation on the Paramatman who is most dear becomes

most enjoyable. Here TT: is 9ZHTHT. It is told as Frraw va 2 awofiay wafa | wwarenfaserfiaame
TRHTHAT AN | This will be told later as T 7 ARSI 318 ¥ 9 787 {921 (17) in this
chapter. HE choses him who choses HIM. It is known that S’Tagf<F is most sweet from
statements such as AT AT EEAFREAT Y SFAITRAT | @A 97 ¥ gadrq Aradq (D)
(Prahlada) and 9 9T T=aT With: s=gareq aa1 @td (.9, 1-20-18)., and & ATHFTHA

TG RIAETH | F ST ATeaatd gicha roraqaad (7.9, 2-6-34).
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5 UF [ Aih: TT=Ad, W @A Ah A ead’ (AT, 3. @.) 3fd a==r1q - Even then how is
it possible that Bhakti is the means to #TeT or liberation is established here. It is said FgafawTr
fifava 2 wi=F:. For that the T8I is also shown. It is to be understood that Fg=iafaT fifawa
HETEAILATH. If this is not accepted thus, there will be contradiction to shruti and smruti

vakyas.

a1q: — For that reason — means, the word 3& which is the means to liberation being of the form

of wf=F.

qHE FEgYa =g 9atd, I 99T A FEd (TE9Eeh), |8 d6d a9l 7 T 7 9347 | 9T
TATIET §F FEATATE |1 TAT |1, “HHFAT @I T AZHATANS | AT Y o q<ad T4 o 9a7 |1’
(11-53, 54) Tea=aT: UHrIE &g wafd | — By establishing that there is no other ‘upaya’ than
qZHTHA HIMSELF, it is also established according to shrutis that there is no other means than
the knowledge of the nature of T¥ATEHA. In T it is told that there is no other means than

Bhakti towards HIM. Thus the words 3= and 9f<F having same meaning is established.

The other two aspects — that the upaya is not T and that IUTET is T¥HTHT only are 3ra:
15 — understood by these pramanas. By barring anything other than @& as the means,

THgIIE is refuted and it also gets established that ¥ is only needed as 3T or accessory.

By treating the aT#Ts of s=AqTadY ITMU (T fafam@T sifagegHTd) and TETE as addressing
THIATT, it gets established that the meanings of T¥9HF are inline with what is told in all other

upanishats. Purushasukta is found in all four Vedas, that is its greatness.

T GHH qTAE, SUTEAA- A [T -Ea =T ATATH, THeAT TIILIETe, Tredad Aacai: STTaFhaerHar,
AT o3 =F=ad — The word 3UTEIT indicates the connection to present context from
previous chapter. The 9THIEY was told in the last sloka of previous chapter by the word /T’
(ASTAT TSI AT HIH).

All these establish the meanings as summarized by Bhagavad Yamunacharya -

FFATATT THFATET TATITer: eRurmTia: | Tohis: Tgaed It 0% =4 |

www.sadagopan.org Page 8 of 81



Sloka 1

CIELEIREIE]
ALATEHHAT: T TIT I 7SS |
ST G | AT AT AN 1 ||

a1t Hey Arjuna, A3 STE<HAAT: having a mind interested in ME only ¥aT1: having taken ME as
refuge 3TEeTT F¥Y without any doubt, complete with form, attributes, glory etc. &TH =T STeatyr
with which knowledge you will know T 4 listen to that knowledge.

A% sfergeds g AT aeEasar o 7 AP wiesar gy aft qeong w
RrefiiwTor-tasaqaT 7f¥ e IEHAT: - Being favourable to ME, having his mind deeply
interested in ME - meaning having fixed his mind in ME very firmly as his essential nature itself
would completely be lost when there is the slightest separation from MY nature, attributes,

divine acts and my glory.

TAT HETH:-Fad F /AT FAA7 frefiamoraa gersan aeram<:, -As else even his very existence

would be lost without ME and so is fully dependant on ME and so having ME only as the

support,

TR IR - TE TIAT AT AT A9 (-89, a9 -, — endeavouring to meditate on

ME and knowing ME who is the object of meditation without any doubts, completely,

TIT ATATH-AT AT IThel ATEATH; T ATHH AATgaAAT: & [T — by the instruction of which

knowledge you will know, that knowledge having a concentrated calm mind listen to ME.

The real nature of Paramatman told as #TH - taught to be worshipped is told here. By this

I91ET on the Lord would be possible.
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AR ATHHEAT a<hHAT: — The STEI 3 in SE<HAAT: indicates the SITTHIET or favourable

disposition towards HIM which is needed for upasana.

TforaeaTiaahr — One for whom | am the object of Loving worship is &, Being like that is

#fewarea. That is due to excessive love towards Paramatman.

A& 01 7 AT2d9 A5 — The word fasIfd or glory indicates HIS retinue, followers, divine

weapons etc which are unique to HIM.
g =t — The meaning of 2™ is not being able to experience HIM as desired.

TeequTg Ua faefEHToT-sa=aaqar — That the bhakta becomes incapable of doing anything is
indicated as farsfiFaTI=a=TTq=T. That applies to the mind here.

AR G TEHAT: TAT AT T:-Fa% o 7AT A7 FEefFAorasr #ar==: A<#1am:, - The meaning of
HATHA: is Haw1eT: having ONLY HIM as the support. It is like the usage 3T 9&T: which means
the ascetics live on only water and nothing else. Similarly 2T means ¥<#T4T<:. That means

for HIM experiencing the SUPREME only is the support.

HERT F - TI<p Tg9T1 — The word T indicates the knowledge of the Supreme who is to be

meditated upon and which is useful to Yoga and not actual practice of Yoga. That is shown as
RINEESH

TTraasd 7TH — What is to be known before starting Yoga is told as TRTEw=rs@H.

o Ao, T8y —7%, - The word T means knowling HIM qualified by all modes — HIS

aayHiaere. Becaue all doubts would get cleared only on knowing the object of meditation

qualified by all modes.

TAT FATEATH-IT ST IThel STTEATH; qg ATTH FFfEauaT: & I — Though Arjuna is listening only,
even then Krishna says < — to indicate that what is going to be taught now is the most
important thing and needs a lot more concentration. In the next sloka Krishna says a&amta and
here HE says . To show that 3f<F and =@ are about the same aspect, the word =T in Z=T

ATEATH is commented as I9 AA (inline with next sloka T T5gH).
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The teachings which are to be heard by Arjuna now are not taught anywhere else in this way.
Krishna himself, the Supreme Brahman, is teaching the most secret teachings about the
realities and so it needs lot of concentration. It is said in Kathopanishat that srerorr=Tie agfem 7
T Ql'ﬂar_cﬁﬁ FEAT T T ﬁ'q Even hearing about such great truths or realities is very very

difficult and not available to many and so on.

Sloka 2
AT d5g FlasH 38 TeATAATT: |
ISATAT A AT ATAAHATASIT I 2 ||

I ATAT Having known which 3 FTd=dH =Iq anything else which is to be known again g 7
srafasaa does not remain here 38 T+ that knowledge of my essential nature afa=T=H with the
differentiating characteristics sT9rea: @ 312 @r&=mH | will tell you completely.

g A AigwIH 3¢ A fAwme a8 Swar aeart | e R Rt s, a9 @

A TARHIq aHEq AR REEgeTaTq A a A hadr AT AR raTa e -
FHTIRORI-Ag I faaar =7 ffa<s:, a7 Rfas-Ruasme ag aeasaewas aeant ) &
FEAT; IS A ATeAT A1 [F: FIg ATqe8 T FATASA |

g O Afgwa 3¢ A fase @ SrQrwar FE=TiH - | will instruct you with this knowledge having ME

as the object and with distinctive attributes completely.

o= R fRfewartaw 19, - ST means the knowledge about those aspects of ME which

are distinct from everything else.

TIT 7 HeIfaRehTg aueateeReegemar Ritegasaisaar amay sAafewaaarEaead-
FEATURUATIT-AgTavaadr = fafa<r:, - Like how | am distinct and different from everything

other than ME that is the entire group of sentient and non-sentients by having a nature opposed
to everything defiling and being an abode to infinite groups of innumerable auspicious

unsurpassed verieties of qualities of unlimited excellence and possessing infinite great glory
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= Afaw-RvasmeT 98 scasaEewas a5a1i¥ — Along with that knowledge which differentiates
and distinguishes ME from everything else, the knowledge of MY essential nature | will impart

you.

o agT; 9g I STear AR F9g STaed T AafAsad — What more needs to be said, knowing

which there will be nothing more left to be known about ME.

&8 - Though Krishna said ‘I will impart that knowledge by which you can know ME completely,
listen to me carefully’ in the previous sloka, HE again praises that knowledge as most precious
and that Arjuna should acquire that knowledge with great respect. That is implied in the word

gH in mula sloka.

T AEUIH 32 A GAWT 92 AA9dr 95410 — The mula sloka has SIT9H and Sfa=T=H. To show
that there is no repetition there, the ITa T & is commented as ‘A AT Here FTHR

means the knowledge that arises from the aT#7s. It is used in secondary sense as T itself.

[ e NI e N o o o

fase T2 fafecrreame e ST, 79T o8 "gfaiihiq aaedi=a = geqsTard ™ g aTc= el

[ N enN o

ERINERIER fa<r:, - The usage T AT is

AT A TR AT T -Fe A TR RO -H ]
similar to 7T T=fa — cooks dish. If you say cooks it is enough but common usage is cooks the
dish. So here the word SITH is about FEIHETHeHs — the attributes which establish the
essential nature. TS is about A=MaFasTa9™ s — special attributes of the established

essential nature. So there is no Ttk or repetition here.

o fafa-favasme 98 geasqEaugs aedTH | - e faw=e - The distinction is made
due to IWATTE T and IwATaqAATEE.

T3 ageT; I ST ATeaT A I7: 79 ATqeH 7 A1 d — Praising such knowledge it is told as &
g1 and concluded with the statement that ‘whatever is to be essentially known | will teach you

with all the attributes’.

Sloka 3
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FEITIET FTAET TEATIATH Mg —

Perfecting this knowledge which is going to be taught in future is extremely difficult is being told.
HATSATOTT Tgey Sizreafa fgd |

Faamre gt st afr a1 3 ||

AIeATOT wge Out of thousand people Ff#q someone & Fad endeavours to attain

perfection. Faarafa g™t Out of those who strive hard and perfect the knowledge of the
essential nature and distinctive characteristics Eh‘f@:l'cr a very rare one |T a<aqd: a1 will know my

reality as is.

ATSAT: — ATATIRFTATAT:, I0T qgaY Farg v RAfged=t aaq | Rfgwd=r aaammt agay #tg o
77 fafeeT a: fgd a7 | wieet agay Fi¥ed awar Famaead 77 afy | 7 wg st afvme: 19
HETCHT IaAw:' (7-19), AT T AT 7 F=7" (7-26) 3 B 7w |

JsAT: means those who are fit for 3UTHAT or meditation being qualified to study Shastras. Of
such thousands who are eligible a rare one will endeavour till perfection. Among thousands of
such aspirants who pursue till perfection a very rare one will know ME thus and tries to attain
perfection by my grace. Among thousands who know ME a very rare one will know ME d<ad: as
I am. That means no one will know ME as | am. This will be told later as ‘such a great soul is not

to be found’ (7-19), ‘no one has known ME’ etc.

HEAT: — ATATTEFHTANAT:, - The word ATSATU in mula sloka is not about the class of
manushyas (AT STd) because it is established in Brahma Sutras that even Devatas are
eligible to take up I9THAT. So this addresses all who are fit to take up the path of IuT@T. The
oA itself is difficult to get and man is a rational being. It is said T#T fa@@T FIfawT AT ava
EI: T §H9: says FATUA. So having discriminatory knowledge or f@® man should strive to

achive the utmost good. It is said in Kathopanishat, T a9 STl aTet THTERG fAHRT 921
etc. people who do not have the discriminatory knowledge are told as s1<Ts. They are deluded

by the desire for wealth and the thought of the other world does not occur to them. They keep
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coming under the sway of Mrutyu. That is why Krishna says here AsaToTT g8 — it may be

even among crores not just thousands.

qUT HEEY FHE ua fgadd aqd - It is quite common that anyone would endeavour to achieve
end results. So the meaning of Fafd fIE¥ is explained as fafgTd= I — it is about those who

put efforts without break till the end results are achieved.

i aaamET g8y FHg v @ fafe@r 7 ffga 7 - Achieving T or perfection is
under the control of the Lord. The fact that till that is achieved one has keep engaging oneself is
indicated by TaaTq T g™, That &f is a3+ told as AT AT, Accordingly bhashya is &7
T v Rrgy 79q.

ATEaT AgS Fi%ed d<adl FATAEId {7 9t — The meaning of a<ad: is knowing that Paramatman
who is the 9T is the IT9% also. So first step is to know dTET=IaE told as 3. And then

faferserae — or knowing special characteristics too. That is told as d<aq: 3.

So here we have to carefully follow the bhashya — how this sloka is interpreted. The second half
of the sloka is split into two aTFTs — TAqaTAT™ frgTT H%wAT M is one sentence. AR FHferwT
J<aar 9t is the second AT,

T FHAg =i AT — The mula sloka has Ff2HT afr — this does not mean that only one would
know ME and not two. Because there are many who have known HIM such as =19, it etc. It
can also not be told as awf%aa?aa So according to the meaning implied here which is that
knowledge is difficult to attain, bhashya is T 2.

T HETAT EAW:' (7-19), | T 97 T F47 (7-26) =i g a&7d — The &9 of such knowledge that
is going to be taught here is meant by = Eh‘f%‘l‘cL in bhashya.
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Sloka 4
RS AT @ 7 giEa T
AZTHIT A 7 T wpfaemem 0 4 ||

f¥: The Earth sTT: water 319a: fire aT: air @ ether A the mind Ff&: the mahat tatva siETF:
ahankaara tatva =i =2 ¥ W&d: like this this prakruti of mine sTEgTIH=T is divided into eight

categories.

7= FRARETa-9T T TN TREATEUT SIa e STd: THhid: §3 TeTiav[ure-
IR AT TR TSRS 7: TS 9 Agagh&qvl 7 ey 3T 7T s A |

This Prakruti (non-sentient matter) which is present as wonderful, infinite forms such as objects
of enjoyment (¥7aa=g), instruments of enjoyment (WFT9#<uT) and places suitable for enjoyment
(sTTEYT), and also present in the form of the five elements earth, water, fire, air and ether
having smell and such attributes, in the form of the reality of mahat and reality of ahankara and

thus it is present differently in these eight forms. Know that this matter belongs to ME.

Starting with this 4t sloka and till the 12t sloka (7 @& Y T |{¥), Bhagavan has taught HIS real
nature. Here HE is teaching that HE is different and distinct from the order of non-sentient (3=

N

T ).

oo

I FATEEATHT-9TT TR0 AREITHEY T RIded STd: THid: =3 - The earth and others
(qF etc) are told as TFH here though they are the effects of Y. They are TFfa=T4. So it has
to be taken as applicable in 3&'@'&'@ — individual creation after the division into name and form is

done by Paramatman. That is indicated in Bhashya as 37& fa=r=H=a- 9T ARSI etc.

Some opine here that according to the shruti vakya St Y&a: (THTfAwq), the words I, 3

etc mean their IS, IHTA is the middle state, like the middle state when milk is turning into

curd. By the word #¥, the 3781 which is the cause of 9 is meant. The word gSHTT
indicates the prime cause /=< which is the cause of sIgEFaTaT. By gf&, Agq a is to be

understood. But in this explanation the primary sense of these words gets defeated. So instead
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of the difficulty in such an explanation, it is better to take these words in their primary sense

from the point of view of ZITSHTE. This is the opinion as per ATCTFA g,

Or, it can also be explained thus: The word YFfd means primeval cause or Ta#TZ9 and since
that is the prime cause of everything, it is only present in eight different forms. Initially it is one
and then gets divided into eight forms. But that is also not justifiable. Because when Bhagavan
is teaching about HIS nature teaching about the eight forms of matter will not be proper. So the
matter which is modified and existing as earth and such forms perceived directly and such
means (I<T&T etc) is only a proper explanation. And Bhagavan being distinct and different from
them (fa=71o1), being their Lord (9f%) and being their controller (FaTa=F) are all established by
the word ¥ telling that all of them are belonging to HIM only is ordained here. The Y&t is not

independent like the &T&Fs say but is under the control of Paramatman. This is explained in

Bhashya as #=rafa fafs.

TR TR P AT AT ATaRTeTT i =a 0T — By this, the mutual differences among If9r&t and others

is shown. T=ETIEUTF also shows that they are objects of enjoyment. And indicates the special
effects of THT=s. By naming If¥=t and others, the TT=Ts are also addressed as ITa&ATs. They

have special qualities such as gandha, sparsha etc.

A: TN a0 o — The word A: is 3T to all the groups of sense organs which is told in
bhashya as #7: T Tfz@&qr. Mind is created from ATica® srggw1e. All these are modifications
of prakruti. Prakruti has satva, rajas and tamas as qualities. It gets modified into all these during

creation.

AEZe LU 7 2T 9«1 A<1AT 3fa fafE — The words i and sigE®1X are not to be taken in
the sense of knowledge and ego etc but they indicate the T@fa<rds — specific realities which are
modifications of primordial matter (Fa#f). That is indicated in Bhashya as Agagg & &4,
Thus all the realities of 1 (creation in collective form) and =12 (individual creations) are all

taught.
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Here though the wStfa9fxF as ¥, it culminates in FaEaT @ ATTEF A9, That Paramatman is
the Lord and swami and everything belongs to HIM is clearly told as #=<=T. Nothing can exist
independent of HIM and everything exists for HIS sake.

Sloka 5
A aEE=T Y fafg & 9 |
STt AETSTEr T3¢ ST S 0 5 ||

HETETR! Hey Arjuna of mighty arm power 23+ the prakruti which was told above 3T is not the
higher one but the lower one. Ta: Compared to this =T the other one 97 which is higher ¥ and
belongs to ME Sfrer Gl ‘:@% faf know the prakruti which exists in the form of Jivas or beings.

ZIT Know that by which ST T4 this world is supported.

I HH AU TH(Q:, T2 T AT - A FAAATAT: ATTHARIVATET: TFha: FRasriiame < stagat a3 -
TET: STIpE TETSAT AqTEIT AT THIA (AT T3 T s=as Ficd ST 8 d |

This is my lower prakruti. Different from this meaning different from this non-sentient matter
which is an object of enjoyment to the sentient and having a different nature is the IXsFfa of
higher prakruti of the form of Jivas or individual selves who are pre-eminent to the non-sentient

prakruti being their enjoyer, know that sentient prakruti as mine. The entire world which is

nonsentient is sustained by this higher prakruti of the form of Jiva or sentients.

In the previous sloka, it was taught that Paramatman is different and distinct from 3=/ or non-
sentients. Here Paramatman is different and distinct from even the sentient Jiva who is different

from the non-sentient is being taught.

TF 9H 9T WFHd:, - The meaning of 3T is lower or lesser importance.

TA: T AATH - T AAAATAT: ATTHRAATAT: TFd: FFEs =t — The word T indicates extreme
difference. It would have been sufficient to say =d: 9X1H to show the difference in essential

nature. But the mula sloka has =d: 3= 9¥TH. So the word 3=ITH is said to confirm that it is of a
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different class (3Tex). This is shown in Bhashya as s=@aamT: A= @t The Jivatatva is
told as 9T which means with respect to s/=a9aa it is superior. The comparison is between jlva

and achetana only.

ST AT 9T - TEAT: AThead TLTASAT Saa=al Faid7 Yhia 1ata; - As per the shvetashvatara shruti
AIhT I ITAaTe 7 "eaT (*4.1-12), the enjoyer or |I<F is 9% or higher and sT¥ or the object of

enjoyment is 397 or lower is told.

TAT T3H A Feel ST g18d — The meaning of words & ST has to be taken without any
reduction in the scope. So bhashya is F&H STq. The word ¥ in bhashya also shows it is
s=d as it indicates T3T#. It cannot know itself and is only known by others. Jivatma is &%

d<a — he can know himself.

This &0 or aspect of supporting is through willing (fg%<) in the waking and other states is
well perceived directly. Even in other states, there would be this support in essential nature. The
Jivatma controls the body which is inanimate through his willing in waking state while in deep
sleep also he supports it by his essential nature. Without the Jiva, the non-sentient matter

cannot sustain.

These two are told as THfds. Prakruti means cause or F¥9T. They are not independent causes
but are under the control of Paramatman and HE uses them as the causes for creation. The
whole world is made of only these two namely chit and achit and ofcourse Paramatman is

supporting everything as inner controller.

It is possible to perceive matter and also infer the presence of Jivatma but Paramatman cannot
be perceived by these pramanas but known only from shastra. Krishna is telling clearly that all

these are HIS meaning for HIS purpose and supported and controlled by HIM.
Sloka 6

TAEHIT ST Faioiieaem |

e FoATT ST THS: TAIETIT 11 6 ||

www.sadagopan.org Page 18 of 81



TaTTor At Know that all the beings or embodied souls TA=IHIA =T IT&TA are having only

these two THfds as FTIT or causes. TIT That way, g Fed®T STA: T9E: TT: | am the cause of

creation and withdrawal of entire universe.

T Fatfor g =f sgame | wdy ysfagw AR R a1ff adanf™ = - All beings which have
the these prakrutis sentient and non-sentients in collective form (g9fS®) and having the
mixture of sentient and non-sentient of the higher and lower order and consisting of IqH@sE[
upto the lowest insect, know all these as mine. These two which have my two prakrutis as

causes are also MINE only.

TAT TFHaed NAEAT Feaed S, TIT: §AT: AT AHET TEEIET o Heeed: SAq: JgH T T¥a:
AT TT T A JgH UF = A9 3T STema - Because the entire universe has these two Y&fds as
its cause, and these two Y&fds are having ME as their cause, the entire universe belongs to ME
and so | am the cause for the creation of this entire universe; | am also the cause of withdrawal

(s9); and know ME as the Master or Lord (3IT¥) of all these.

Far: ReRawteyma: s afy st giiefaffsg - And it is well established
by shrutis and smrutis that the Paramapurusha is the cause of prakruti and purusha made of

fRrefREmT® - collectivity of the orders of sentient and the non-sentient.

"HET<h A AAHAAL A | & T A | TH: W IF ThHWEhd (. 3. 2),- The Agq a@
merges into 3=<h, AAH merges into &, AT merges into THY. 9 unites into TTHTHT.

"I EETERAIRd g T yu™ wwd’ (3.q. 1-2-24) - "Hey Maitreya, two forms Y&« and &9

were born of the form of Vishnu’'.

"THAAT HAT SATAT AHTATEIE U | TETETIHTAAT A 1A TATHT || TCATHT T TATTHATHT:
T | RS @3-y Aeay 7 a1 (gL 6-4-30, 31) s 7 Regad: — 'The T

which was told by me as having the nature of 3<F and 3754, that T&fd and T&W, both these

unite into Paramatman. That Paramatman is the support of all and is the Overlord 9<&#=a<. He is
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called a7 and is being prayed to in Vedas and Vedantas’ — and so on are such pramanas

found in shrutis and smrutis.

In the previous sloka the state of collectivity (FaTS=9IT) was told. In the first half of this sloka the

state of individual creation (ZIT2=em) is told.

Both #&f® and =¥ (collectivity and individual) are effects and Paramatmanis the cause for

both.

HEAT FATIOr ATt =fa ST | 74T YHiagd T g arfe asan= ua |
The word TAq in Ta=N=I= addresses both Y&t and T&W told in previous sloka. So it is not just
TFId alone that is meant by it.

The word 971‘?% seem to properly represent the non-sentient s=/@9. How can it be used in
respect of the sentient or F7? Is the doubt. The answer is: The sentient is of the nature of
consciousness and by nature immutable (FTEa®T and fAfa#1¥). Even then he gets associated
with bodies such as deva, manushya etc. His attributive consciousness get covered and he
experiences variety of actions which lead to enjoyments etc. But though he is seen in variety of
forms after creation, before creation he will be dormant just like the non-sentient inert prakruti
and is called as prakruti itself. So he can also be addressed with the word prakruti. But he is told

as T Y or higher prakruti while the 3T=ra is called 97T Y.

TAT TFAGT AT FeeTed ST, TIT: FAT: AT AT AL o FeeleF: SRIa: dgH Ud T9T:

AEH TF T T FgH U F A 3T 374 | 74T ey seiagewar: s

AT e fafiEd | Wameah A1 AAwHEAL A | F& qaE & ad | TH: 70 ad
wHFatd (4. 3. 2),

One more doubt which arises here: It is said that @937 is the cause of prakruti and purusha. But

the pramanas say both of them are eternal and those pramanas are 3SIT¥ T cdll'%db@cmopuwui
(*.4-5), e Fea=T FaaEaa m e (F3. 2-2-13), T 29 =94 At d=rat 39maty (7. 13-19). So

how can &< or anyone can be the cause of something which is told as eternal?
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Answer: The fact that T and T= are both created is established from shruti because the
same shruti says they both unite into Paramatman during 3&7. But the union of prakruti and
purusha with Paramatman is like siZ-2fi% =1 — water mixed with milk. Though they both exist
together, it is not possible to separate them. It is said that the Hamsa has that capability. So it is

like water mixed with milk. But the essential nature of the elements is eternal and so there is no

contradiction to shrutis such as AR, s and others.

TereuTT: TR AItad 3 €9 T4 TR’ (.9, 1-2-24) 'Haat 947 =a1aT SAhreAwmea s v |
[ETETSTEAT AT TRHTHT || TEHTHT F FAUTHTET: TEHAT: | AT & 39 J@reay o 7T 11’
(fa. 9. 6-4-30, 31) AT 7 FAeqa=: |

The sloka fawuTT: Ta&qTq 9difad has to be understood as <4 3f<d. The sandhikaarya here is
AT — told by T and has to be taken as is. Or this also can be taken to mean @ as it is

found in that context.

If it is taken as 9¥aT and f&d@ - the meaning of faa@ which is from the root 3T sra@v=+ — it would

mean I — being separate. Then it gets established that even in the state of &, there

exists difference in the essential nature of the three namely T&T or TF{d, T2T and TTHTHT.

Or, it can also be taken as 94T &ffad. sTfad means TT=Fd. Then it would mean the kind of

union where the different elements cannot be separated but exist together in their own nature.
Bhashyakarar adds one more aspect to I¥&: T51: which is ¥t zfa STame.

Now we agree that Paramatma is the creator, sustainer etc and also owns the two prakrutis. But

is there anyone above him? That aspect is also made clear next.

Sloka 7

A IAE AT renryared &=y | (First half of 7t Sloka)

gaFT Hey Arjuna, HT: TLqH Aaq ﬁv‘f%l‘c{ aTfed there is nothing superior to ME.
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TIT AR AT THAGTET FIUEAT GG AqTaEA VT ATTET AT ATV@T FHToraar Afvaqr =
A TLAL:, TIT NATRATROE R T A5 TF T | A A Al Qi eh AaeT Ui
FrfYyg e gt 7 a1fR

TAT FAHTTET AT TFAGIET FIOAT FATHAITIEA IO Aqed A1 AT Freoraar AT =
AE IAL:, TAT AAAFRATRUERA 7 AgH TF 9La<: - Being the cause of even the two T3T9<
prakrutis which are the cause of everything, being the master or Lord of the 3a+ (sentient
being) who is the master of all s=a=a<gs or inanimate things, just as being the cause of
everything and being the Master | am 9XdX or superior, in the same way | am superior having

been associated with the attributes such as FT, 9<% and others.

A A A TARh eIt fFHYg sifd axa¥ 7 #1feq - #<1: 3+9q — means among
things other than ME there is nothing which is superior to ME having the qualities of ST, =

and others.

TAT FAFHTLOTET AT THAGTET FIEUCA TATAATAEGLATIT: =Fq=e AT rforeasy Hroraar afvaar =7
e Id:, - Sri Krishna says that there is no one who is equal to HIM or superior to HIM. The

aspect of fM=aHTHITEFH which was not told earlier is told here. Being the cause of the two
prakrutis 93T and 92T and being their Lord HE is without an equal or superior, in the same way
HE is superior to everything else being associated with ST+, ¢1f<F and such infinite auspicious
qualities. The word T4T in the previous sloka continues here and due to that the Lord having the
two fa¥fd's is shown as an example for HIS being associated with inifinite qualities. The words

FTOTTAT and Af9aaT show how HE is superior to all.

TIT ATALTFA ||'<3*¢U|<4 NI = AgH UF 9La¥: — The word T4 in Bhashya indicates that ‘| am the only
one who is TFIY meaning just as there is no one superior to ME, there is no one equal to ME

also.

T 7 A fafish AaaTieoreaarty g aft awa 7 srf¥q - By telling fFfyefa, there is no
one superior including FTHEFE], ¥%, 3% and others as well as TRETH or pure Individual Self.
The aspects told starting with the fourth sloka (qF=Ta==T) till now can be summarized as : 1.

That the fATaersR oo aTs is not correct. That is the postulation that matter gets modified by

itself into this wonderful world of innumerable things. That is not acceptable. 2. It is not proper to
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say that the matter or prakruti will get modified by the mere nearness of T=W (T=UHT=ET). 3.
That argument that T&fd and 7= are independent and not subservient to %7 is also not
tenable. 4. By the words #<: 9Zd¥H — the arguments that there is someone superior to the
s that is 717, % and faT and the argument that they become 5% in YaTg=T - in a

continuous stream are all set aside.
T 6 FT4 F0 9 fAad T qeawET i 399 |
T AR T8 JI S@THTEAH S HaT 9 1 (F.3.)

He does not have a body or sense organs and these is no one equal to him or exceeding him.
His powers are revealed as manifold and his actions are revealed through natural knowledge

and natural force.

T G TT AT TR AT AHT TAATHIATIT: |

TATad AERHT A1 ErReETe sav Gt 1 (=T aawe)

AT 9@ Mg g AT 39 11 7 || (second half of sloka 7)

= wionTer =7 Just like the gems strung into a thread =& @& | ¥1aH all these are having ME as

their abode.

T4 3¢ FreeegeTd St FRumEe T A5 Sd G AR Sreaaar SEferd Al s -
A | Ter IRt SR (T S, 3-7-3) I SR’ (T. 3. 3-7-22) 'TY g aeaIedr
srqgaaTeHT, faaat 37 T AR (. 3. 7) 3 AR e e 7 SESg:
gAY fa |

T4 3¢ FreeegeTd St FRumEe T A5 Id G AR SreaaaT SEed Al s -
sf3as - All these collectivity of sentient and non-sentient entities are my body in the causal
state (FTXUTEEAT) and state of effect (FTATa€T) and are resting in ME who is the 3T just like

the bunch of gems in a thread.
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T IR SR’ (. 3. 3-7-3) 'TETcHT SR (F. 3. 3-7-22) 'Y FAAT-ALCAT qgaaredr, fasar
T TH A (. 3. 7) 3 AT Saeq=H 9 SRIGEgul: straatasgontey faH - This
aspect of the world and the Brahman being present in the 3TcH-eT= 9T or body-soul
relationship is well established in the s=a=Tf¥ SITE[T and other HTUTs such as ‘For whom the
earth is the body’, ‘For whom the Self is the body’, ‘This ONE is the innerself of all beings, is
opposed everything defiling, HE is the resplendent God, the one non-second Narayana’ and so

on.

The second half of this sloka shows that Paramatman is #9r1f¥ having everything as HIS body
by being the support of everything. By this two aspects get established — 1. Though
Paramatman is the material cause of everything, HE is not subjected to any change of any
nature and 2. Because Paramatman is the support of everything the Y&t and T¥9 cannot exist

independent of HIM and they exist as HIS inseparable attributes.

99 28 Rf=geqed #AEed Fomeaed 9 — The words T899 339 indicate the sentient and non-

sentients existing in all possible states.

A=A G AIORTOTaq ATCHAAT T redd Ji TIae - ras — By the example of gems strung in a
thread and the word STaH — the sT¥aer of Paramatman and the s A3 A9 are shown. The
thread goes through the gems and the gems are supported by the thread. By this the er<izeretor
is told. With that in mind, Bhashyakarar says F=g{qaH.

By the example of = or string, some more aspects which get established are that 1. One entity
is the 3T&Te for everything and that is Paramatman, 2. The 3T 44T is & or not seen and 3. The
string is not under the control of the gem stones and similarly Paramatman is not under the

control of Y&fd etc which are supported.

Another aspect which is indicated by Bhashya with the word 3T|'f9\>|_cﬂ=|: is that Paramatman has
Ffgaatta as indicated by STaH unlike the string which is not seen so. So TaH is commented as
EIREE

S
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| 'IET gt R (F. 3. 3-7-3) THTCHT A (T, 3. 3-7-22) T HIATALHT ATZAIToHAT, FaeT
T TAHT AR (. 3. 7) T AT ATAT ATEATTH T SRIEAE[I: STeqd T HaTgonay a5 |

This is the teachings of the Upanishads which are told here. As said, FaTa_waT I TRET
T | 9797 acd: et ThT gee Marga 7=2q Il In Bruhadaranyaka, sage Uddalaka

questions Yajnavalkya about the = and the ST — ST & T AT FATeh: T Al TATTO0
= AT "geeT watq (. 3-7-2, 3)- Do you know that sutra by which this world, the other world
and all beings are strung together ? Yajnavalkya says 32 aT 31§ Tcg= o o A=aATHOH (F. 3-7-5)—
I know that sutra and also the antaryamin you are talking about. Uddalaka then says anyone
may simply say | know but tell me what is it that you know. Then he goes about telling El'l'!ﬁc
T a7 (F. 3-7-6) and = If¥=a7 fae (3. 3-7-7) etc.

Then Gargi asks Yajnavalkya #f#q&aard = T4 = and he goes on telling the paramatma svarupa
as supporting everything. Those teaching are found here being told by the Supreme

Paramatman, Krishna, Himself directly.

Sloka 8, 9, 10, 11

A AT THRILOET SATHA-IHET-THATq aTHhI: THIeY U9 safedd sfa ad: erse:
T TF AT 3 TSRS 3Tg -

So, because everything is the body of Paramatman, everything is the mode of Paramatman
who is the 3T or Self. So only the Paramapurusha is existing having everything as HIS mode.
For this reason, all words are having HIM only as their meaning. So by all words HE only is

indicated is told in concomitant co-ordination.

Thus by the slokas =TI aT: etc. the meanings of the w&*fds were explained in detail.
By the sloka Af aTHa Wid T AIUETUT 39 — the meanings of FreF#fds was explained. Now
having known these two meanings, the meanings of a%’iﬁs and in turn by that the meanings
to be understood by the statements declaring concomitant co-ordination of Paramatman with

everything become clear. And that is indicated by the bhashya part here 3. Here
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Bhashyakarar makes a clear statement &1 TTH{=TITadT — to negate the view of some who
say in the sloka 73T FETHEY indicates TATRATAE AT and in order to explain that TETsgA etc is
told. But that limits the scope of TeZ-3me&=|Ta and so Bhashya makes it clear as @9+7. The

entire universe is the mode of Paramatman. And so all words which indicate the mode indicates
the T=TTY or the one who has all these as HIS mode. So all words mean Paramatman only in the

primary sense. ST shows T8 g or primary sense.

The word T is used to indicate that normally the words which indicate the prakara also mean
the Y even when ST, T are used. We say a man is coming. The word indicating AsasTTId
implies the person only.o

THISEAS v T TN T |

U FAAQY M5 @ qTeS Y 11 8 ||

QU T gRreat 7 dersTen fasmaEt |

Sftae gavQy oA aufEay 1 9 ||

A A gEgaT RAfE arf g9

FiedfEmamten aseasRaamagq 1 10 ||

I qAGAT AT HEAIRIAATSIAH |

FHTAEET S[AY FTHISET ALqHH 11 11 ||

T a Hey Arjuna, 3I2¥ 37 7&: | am ‘rasa’ or essence in the waters. ST=FAT: In the Sun and
Moon, 9T AT#F | am the brightness. TS JUTa: | am the pranava in all Vedas. & 9153: | am the
sound in ether. T 9T&% In the Jivas | am the creative power. 3=t = TuaT I+4: In the earth |
am the pleasant fragrance. faaTa=T Ist= s1f#@ | am also the burning power in fire. T8 AT S+
In all beings | am the form of prana. TafeaT TTATEH | am also the penance in ascetics. 9T Hey
Partha, F19 @< d9Ta+ a1sf 77 [t Know me as the primeval seed for the creation of all
beings. FrEwat Fhg: A | am the intelligence in the intelligent ones. TsTEaT o<t 38 | am the

valiance in the valiant ones. FdadT o FERIEATSTd 9 3T | am the power without the blemish
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of passion and desire in the powerful ones. 9¥aYs Hey Arjuna, the praiseworthy of Bharata

vamsha, T gHTTa=aT HTH: 7 | am the love that is not opposed to dharma in beings.
T 94 AT ATET: 79 U STUAT:, ASUHAT:, Fog0adT A TF AqRAAT: | Fd: TR AgH @
srafeaa: |

All these varieties of things are all created by ME only. They are all subservient to ME. Being
my body, they are having ME as their abode. So having all these as my mode, | am only

present as these varieties of things.

U 99 [AA&0T ATaT: 79 UF ScTAT:, Ao sdT:, Fogd XadT 917 UF Aaedar: | d: Torh: 9gq Ud
Fafea: |

The words such as & and others are used in the world as fAFd= 9sgs. That is their
connotation is definitive and rest in the respective objects seen in this world. They have
substances such as 3 and others as their material. Even then, the usage of concomitant co-
ordination between Paramatman and those qualities such as ¥& and others which are the
modes of the base substances which are inturn the body of Paramatman, they are also modes
of Paramatman. & etc are I%1<s or modes of their substances such as 37 and others. The
substances are body to paramatman and so the qualities of the substances are also modes and
hence the co-ordination is indicated with the =Tt who is Paramatman. So here they are not
fed 9re2s as their connotation does not end in the respective qualities or substances but they

go right upto Paramatman who is the T=Tf¥ of all. So they are all I¥HTHF aT=%s here.

The usage 3gH for TH, 7= etc which are prominent in the respective substances and for them

also ITHTHA is THTTY and so the usage is gH 7, &8 T+4: and so on. And just as the
substances are modes of Paramatman, the modes of those substances are also modes of

Paramatman.

Here one aspect we have to understand well. In our siddhanta, the five elements inherit the
qualities found in the predecessors unlike just one quality as told by naiyayikas. The creation of
Vayu is from Akasha. Akasha has quality of sound. Vayu has sparsha and shabda. From Vayu,

agni or tejas is created. Tejas has rupa, sparsha and shabda. From agni, ap or water is created
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and it has rasa and the qualities of previous elements and so prithivi has all five. But here only
¥ is told for 379. That is mainly to indicate that compared to Tejas from which Ap is created,
rasa is new quality which is not found in Tejas. So rasa is told as 4T for Y. So whenever
the main quality is indicated for prominence this is how it is to be understood is the comment of

Swamy Deshika.

9T — This is a special type of substance which has brightness which spreads and which is
different from the substance which is its 373 or abode. I9Taq is the base substance and 94T is
also a substance which is having 9914 as its 3=F. Sun and Moon are being most useful to the

world due to their brightness and so 99T is their prominent characteristic.
9T is the =<t for all Vedas and so it is told here as prominent or T&TH.

TeH — TEUET 914 | Some say this is TeUd . Some others say it is the seed which is the
cause of procreation. Or, it may mean dTH=¥ or capability or Fjcaeri<r, capability of being a

doer.

I means among S{ids.

quIT T+ - Fragrant smell or smell of sacred Tulasi leaves.

ﬁﬂ'ﬁl’g: - Here it means 31f3r and the ?N—I'Fr present in it is its capability to burn.

T S(ra9H — The word 9@ means embodied souls. By the usage @19 all starting with g are

included. In them the cause of living or ST is told as Sfa.

AT FTa ror¥ — This is YFaaca. Or the word ST may indicate SUTETF@ a1 the nature
of being the material for creation. Or it may also mean the seed which is the material

responsible for the creation of all moving and non-moving beings.

Tgﬁ;’: - Means &ga4q or ATAHTA. Firm determination or mere knowledge.

ST - TRIHa g1 — The valiant ones who can unnerve their enemies by mere presence. Or

FAfIryaa - being unshaken by anything.
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FH — IOTTRIh: - When strength is controlled by passion and desire, it leads to T2{9=T or
cuasing suffering to others. So what is meant here is for purposes of supporting the body to be

used for &ri=Tds. TMT is T=a4T and F1H is the height of T==T — utmost desire.
Y — In all beings existing in the form of 3@, AT etc.
gyTia%g: FT9: - The love of a husband towards wife is meant here.

TS HA (AT ATAT: A U STAT:, Ao 0T, Fog [Lq T A U TAeqdT: | 9d: T oIgq U
sraferd: — The concomitant co-ordination or ATHTATIEFIUT such as THISEHS and so on is
justified with proper reasoning here by Bhashyakarar. It is not to show that Paramatman is
under their control. It is not as told =T TTgH - king is kingdom — it is not #T — super imposition

because when it is possible to take primary sense, one should not resort to secondary senses.

By this bhashya Td — it is made clear that all things other than Paramatman cannot act by
themselves is made clear. By the word &9 — it is made clear that any creations done by g, ¥&
and others are also due to Paramatman who has sIg[ and others as HIS body and so all those

creations are under the controller of Paramatman who is the antaryami in all. It reminds what

was told earlier as g Fe@aE ST THG: T TT.

The word fa=rerom: indicates that these told here are very different from <15t/ and a8+ which are
going to be told further. That will also be told in 10t chapter as &= Ta gfa4T: (10-5). By this,
the meanings of the Brahma sutra — 7 faereroreaTa= (7.9.2-1-4) is indicated. The objection of
sankhyas that this world which is made of trigunatmaka prakruti and which is full of defects,
causes sorrow, is impure etc and is very different from paramatman who is pure, ananda
svarupa, opposed to all defects and so on and so cannot be created by paramatman. That is
because the effect has the qualities of cause. Like a mango tree from a mango seed. And
paramatman being defectless etc this world different from Him cannot be created but it has
prakruti as its cause etc. These are all refuted there and that is indicated here by Bhashyakarar

as Td g9 fAeeqor 9raT: 79 g I etc.
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The bhashya &= T# Ieq=T: also indicates that the STATATIEYT is according to the respective
objects as applicable. Like in T8 TF it is said STE[UIISET H@ATHI —Brahmin was HIS face. The
samanadhikaranya there is FTI-%TT bhava. Similarly here also the co-ordination told should be

understood for each accordingly.

The bhashya F=aamaf®a@T: - indicates that the cause of co-ordination which ensues in T, ST,
91T etc told here is sTTafF4Te. That is the aspect of everything being inseparably associated

with Paramatman. They are in ME only means they are inseparably associated with ME.

Sloka 12

I =9 gTiaehT ATAT TSETETHET 3 |
T afd arafg TEg aga a1 12

T =99 "ricast 9raT: All those feelings known as ®HTfca® |Ta's which arise due to abundance of
satva ATHETE and all those feelings which are taamasa @19 9 U4 =fa fafa know that all of

them are caused by ME. 378 g a7 But | am not in them. T | they are in ME.

& fafersy srferefiaa? ariRasr: T amET: o ST @@ 3feeacaT FiaQe dxagad saeaar ¥
HTAT: T Tt A UF Scaor fafE | @ w=alaar R g sefaar s 1 | @ AN -7 o

T AT qEraaredfa:, = srenrEaedtae fY e, A sirene: Ruat it STy e,
A T A:7 HAG AT STHL:; FAA A AT T TS 339 |

What is the need to say qualifying each and everything specifically? Being the forms of aTfca,
S, 999 being body, being senses, being the sense objects of enjoyment and being the
causes of the respective objects, whichever object exists in this world, know that all those object
are created by ME. Also know that being my body they are residing in ME. 7 q 3§ I — means |
am never in a state dependent on them. With respect to other things however, though the body
is under the control of the Self, the Self also has some dependence on the body for existence
and that way the body is useful to the Self. But for ME however, there is no such use from them.

Mere =T is only the benefit.
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o fatersT stfsrefira? - What was told in four slokas starting with THTsg9= is concluded here as
o fatersy stfsrefiara. The bhashya T@&q@a indicates that the state of #9TE is also included in
this.

ATAHT: TSTET: TTHAT: T S dged T Seadcdd ARIa adG e Aaeddr I 91ET: - What is told
as T =9 in mula sloka addresses the division in the form of body etc and also the modes of

experiencing. And in them, AITfca=T and others are to be understood as separately applicable.

The HTfca® 9Tds are as told in Mahabharata, Sg¥: ifavra: T@ qerat=ar (9.9, 219-27).

They are joy, love, happiness, comfort, having a calm mind and so on.

The TISTH ATEs are A(Y: TRATTE FleT HIZETATAHT (AT.HI.219-28). Being dissatisfied, repenting,

anger, confusion and intolerance.

The TTHE WTds are ATadh: TATHIE: THIE: TANA=dT (WT.HT. 219-29). Not having the
discriminatory knowledge, confusion or excessive passion, making accidental mistakes,

dreaming and laziness.

T HAT 9 UF 3T [ — The ST or stress A U4 indicates that HE is the sole
intelligent and material cause. The theory that there are different efficient causes due to variety
of wonderful capabilities or ¢Tf<F is refuted by this and it is made clear by none other than

Krishna that HE is the sole efficient and material cause of everything.

T F=ELILadT A UF JFe9ar 3fd 9 — The co-ordination told in THISEA — is due to -eIT
qTa — the body-soul relation. And the body is under the control of the Soul. Since everything is

HIS body, everything is under HIS control is the meaning of the words <1 T« in mula sloka and

that is explained as H=gXTaaT 9249 Faf2adT:. The co-ordination is with Paramatman is done

because all objects, being HIS body, are existing as inseparable attributes to HIM.

T q A2 O - T A FAT=g A9 qarg=redtd: — This may seem to indicate that HE is not present in

them. But that would be against the fact that HE exists everywhere as inner controller or

F=qaTH. So the explanation is ATg FaTr=afd qaraaeT:.
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AT AT R e ST Qe QT STere: FoodT o9 SR A2, 797 q o7 HiHg adradg
ST, e AT UF FATSAH s — This is to show that though the Jivatmans have some
benefit from their bodies, | do not have any such benefit from all things which are my body.

Does that mean there is absolutely no use at all in which case the creation itself becomes futile?

To say it is not so, it is commented as Fae AT TF TATSAH — as told in Brahmasutra T&ad g
HAThaeTH — AAThaeaHq means Fad i It is HIS sport. This is also as decided in shrutis and

established in Brahma sutras.

Some important aspects of our Sidhanta are to be understood here. The relation between
Paramatman and everything else is mutual inter-relation and not mutual inter-dependence.
Everything else is dependent on Paramatman but Paramatman is not dependent on them for
HIS existence, though we see devotees expressing such feelings towards the Supreme
Brahman due to excess love. For ex. Tirumalisai alwar says — naan unnai anri ilen... This is to
be taken as vaibhavavaada. It is due to excess love and great urgency to reach HIM and to
obtain HIS grace that they express such feelings. Nammalwar also says ‘If you do not come to
ME, | will perish. If | perish, your vibhuti will perish and if your vibhuti perishes you will also be
not there’. These are all expressions out of deep love and devotion and sense of urgency to
reach HIM. Tatva sthiti — or reality is that HE is not dependent on anything else for HIS
existence. That is made very clear by Bhashyakarar as 7 38 FaT(4g (0 qa@wedfd:. There are
two ways to establish the existence of Paramatman - one is by HIMSELF HE exists. Secondly
through pramanas. Pramana gives definition of Brahman in the second brahma sutra — ST/HT=I=T
Td: - from whom all these are created, sustained and withdrawn unto — HE is Brahman. If all
these are not there, what happens to this definition? £a% can be called so if there is £fora=1 - a
ruler is called so only because he has something to rule over. If nothing exists he cannot be
called a ruler. In that way SHTUTE= &7 of Paramatman — establishing HIM from pramanas for
which one has to resort to Vedas and brahmasutras etc. and that becomes difficult. But that

does not harm HIS very existence =T @I<T - as HE exists even without anything. Everything
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is his =1efim and HE is not under the control of anything else. This aspect is made clear here by

Bhashyakarar.

Sloka 13

Brriorrdaiady: adafad s
e ATt A s 1 13 |

rfs7: o Having an abundance of the qualities which are three namely saatvika, raajasa and
taamasa, TfST: 9T by these substances ATRaH = ¥4 ST this entire world being confused
T+ 77H different from all these being superior to all =74 being of the same form without any

modifications &7 AT is not knowing ME.

TS ATATAAATCH Feel T AL HTH T T T ST, A 7 Tetiaa, 7 v srafevr,

A= OO HaTHa =, i STgH T HIRUTEET T HIATTeIT 7 qaariadr aaysrisaredd: | Ja:
FRUTEA ATVEAT T AFTESAIFATI-IUETI: F AEH TF T2 THIL: TG | Aq: A el AT
FETURURTOA 9Xa< 7 fa=ra | waa /@ B aTRasasaaraa-Toraas: STa: 98 AgTet:
FITIRIATY: TAGRIAATIHIL: T TH-SHETAY e FRT THETH AT «: v Bfwr: orrd: Rgaat:
STEA RTS: qEFATU-ag (AT afed: 9gre: AIfRd SafadgsaeITaTeHT Saferay 99 38
ST 7 SATHSTAT |

TG AAATAAATCHS Fedl ST AL FIA FHIA A T I, A F TA 4, T 0T afeq,

A= HaTHa o, i STgH T SIRUTEEI T HIATTeIdT 7 qariadr gaysrsareda: - As told
above, the entire world consisting of the sentients and the non-sentients being MINE, get
created again and again at specific times by ME only. It unites into ME during pralaya. Always
resides in ME only. Being my body, it has ME as its Self. For this reason | am having everything
as my body in the causal state as well as the state of effect and so | am only present being

qualified by all modes.

A FICET ATVEAT T AATIHAIFAT-TORI: F AGH T g THIE: TLAL: | 7A: A T A9
FTIRURTO 9a< 7 fa=ra - So being the cause of everything other than ME and being the

www.sadagopan.org Page 33 of 81



Master of everything and being an abode of innumerable auspicious qualities such as ST and
others | am only superior in all aspects. There is nothing other than ME which is superior to ME

even in respect of any of the auspicious qualities.

T AT A ATRaF ST AT T HEETE T FedTORURTeT: TG Raqrahis: =
TH-SHEAHH A 9T THEIH AT - Thus being superior to all objects which are having the
qualities of satva, rajas and tamas, being associated with unique groups of auspicious qualities,
by means of the most enjoyable modes of those auspicious qualities, being superior and always

being of the same unchanged form, even then,

: ta BfE: porrd: fRfiaat: soresfafs: @entgor-ag Reasiigea safeud: aerf: Mifgd

AT TACATAAAT AATITH T4 38 I 7 ATHSHTIA - this entire world existing in the four
forms of deva, tiryak, manushya and sthavara, being deluded by the respective substances
which are of the same three qualities of satva, rajas and tamas, which are ulterior, which get
destroyed in very short time, which exist as the body, senses and enjoyable forms in

accordance with previous karmas, do not know such ME.

Paramatman taught HIS real nature in previous slokas. Now HE teaches the aspect that HIS

real nature is hidden by Prakruti or matter.

The sloka has FTHT: T39=19H — Here #TH indicates that bhagavat svarupa told starting with
JITIIsT 9T exceeds the substances which are made of the three qualities of satva, rajas

and tamas.

qad AAATAAATCH Tt ST HEIF HTel FIe 9 UF T2, - To show that there is no contradiction

to creation and withdrawal (3=79) and in all ®<9s HE only does all these, the commentary says

FTA TSl I U Icq=nd.

AT = T, A UF AR, Aogd I Cqd AEHa =, T A U HIUTEeATAT FIATae a1 =9
AT GATHRI5aeAa: — The three terms T3 o Ui - indicate that they are mixed
with grief, are impermanent and they are not fH¥fderT or without a parallel. Because they are

mixed the two qualities of TSI, THH they are g:@ﬁr% — mixed with grief. The three qualities are
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of the nature of happiness, sorrow and delusion and they are impermanent because they are

effects. Because they are within the access of senses, they are lowly.

The terms T, 9¥H, T=FIH — indicate Paramatman’s sif?amawwd“l*w wqcg that HIS nature is

opposed to anything defiling, fAzfarsram== of incomparable bliss and 7= is eternal.

3T FITCAT AT 7 ATATTHCAIRATI-IURTN: = TgH TF T4 1L T¥a: — This bhashya sukti
shows siTacea=9. Because HE is 19T or the sole cause of everything, he treats the upliftment
of HIS subservient as HIS own benefit. Being endowed with divine qualities such as a=<d,
TR and others HE does sifefRad eliminating the defects and =TI bestowing all
good, being s=afA¥uer — without depending on anyone else. This is to be understood from T

HA: AT e AT FHEATINURTO q¥a< | e | Tasd A7 B aras s aara - qTae:

U< HEETETIUN: FEATIRUNIN: TG R AdTIaIe: F TWH-3h2dHH — The meaning of T3 in T+ T3 is
IhPdHH — most exalted. It is not to be taken to mean place beyond the prakrutimandala as told

in THHE: 9TEATG where it means beyond prakruti mandala.

TAGAATIHRITE ¥H IFETHH — The upanishat says TgARIRT Ig ATRT 4 qaedd a9 gaq
(&T1. 8-1-3). Enerything that is here and also not here is all contained in Brahman known by the
word Tg<rhTer or small ether. So the FITRUTs of Paramatman are superior to everything else
and what to say of the ITha¥wTa's which are ﬁﬂl'vﬂ?q?ﬁ? The material things are enjoyable in the
form of 1=z, ¥a¢f etc. But Paramatman is enjoyable due to the most auspicious infinite groups of
qualities such as 5T, ¢Tf<F etc. and which are very different from the material qualities such as
grsz and others and most blissful. Even the material qualities such as ¢Tsg become incomparably
enjoyable when they teach the wonderful divine nature of Paramatman and by themselves

become divine is the \T9. IFTTHA is to be understood thus.

=7 AT UweTH A0 q: va A o AEma: dureataty: et ersieas safR:
Tars: Hifgd — =aH means HE is not limited by time due to being unchangeable and that is
commented as T=FH=TH. The word HITZaH applies to all three qualities. A doubt may arise here

— how can 5Ie9 cause HTg or delusion? It is like food which is mixed with poison which may
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generate desire for one who is unintelligent and does not know. Same way, this world which is
only full of defects as it has come according to one’s karma creates a feeling of happiness due
to satva and thus causes HIg or misconception that it is good. T¢ means by the same three
defects told earlier such as g:@ﬁrw etc. The word Tf3r: indicates the three qualities though
are present in unequal proportions exist all the time together — their srfa=TsTa<. They are

eTuTed T8TeT: - cannot live for a second also when the karma comes to an end.

S TIAG[ISIEATALTHAT AATEATH HE 38 ST 7 ATHSATT — The mula sloka T&f#E ST includes
even #F], ¥ and others. The word SRTq indicates the beings living in this world srf=rfgfere =a+s

and so commented as 39, ﬁ?f‘tf etc. It is as said in Vishnu purana, sTg]TeIT: Tl 4T: HASAT:

TEAETAT | FASHETEET Argrganargar: | (.9, 5-30-17).

Sloka 14 - first half

T Tq T RIS e 937 THEd AThhaeqe FaaThIs: o Schyad @i fRua e
ARG U SRR WY FFer ipater e STTRR 3 g —

By your very nature you are of unsurpassable, supreme bliss, are eternal, unchanging at all
times and most exalted compared to the ways of enjoyment found in worldly objects, while you
are present with such nature, how do the entire group of enjoyers comprising deva, manushya
etc. get the idea of joy in the substances which are most lowly, being made of the three qualities
of satva, rajas and tamas and are being impermanent? How is it happening is answered here by

Lord -

When the reality is as told in the previous sloka, there should be no delusion on the part of all

the beings here. If such a question is asked, it is answered here.

TaeT AIhav e — shows this kind of an idea of enjoyment is found even in Devas. The doubt is
that the Gods are A <I<s or having excessive satva guna but they are also under the influence

of prakruti. When one has a choice between something which is most exalted and another most
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lowly, one would choose only the supreme. Where is the place for misconception? That is

answered here.

ST O IOrHAT 7 97T gLAAT | (Sloka 14 first half)

THT This non-sentient prakruti that is directly perceived U#T and is made of three qualities 77
and my own <EHTAT this divine maayaa 3T f2 is impossible to cross over.

T QT O AeSTER et AT Tt $6 3 hrerseR war o i, aered: g
FRIAHAT | STEAT: AATRATAAH, YT 39 fAfR=wrdaca, T97 T 'qdr Sadr a8
AT T | AR THTSH SATATATI! G || A7 ATTHes Tosr SIS aAT | ST T&ar
IZAFHAAT Fheae 11" (. T. 1-19-19, 20) TATIY | AT ATATASAT 7 A=A | WseArieraTiay oife
g AetweTiRAT AreamifRrareT: g va 98 Samewan At = s | g
AATHTR: T 9 T WEAT, GGUANY ST THed UF qeariadrq | = iy armersasanm
AATEEgfEEaTaE sha=tier:, v wrafea siag | oot ot e swreeTET e g
TFQ R T AgaTT (3. 3. 4-10) TATRY AFeiaq | s/ st swracasa e
EEEIIIE e T | AT FEHTIAT Hifgd 99 SR Sawaq A rhIda sy 1
CIEICHNE

A T IO F<a<SeaH I AT JEATE a4t 9 shierga 747 v [fHar, aenred: e
gfa®AT - Because this maaya of mine which is made of qualities — means satva, rajas and
tamas being &=t #TAT that is having been created by ME who is sporting, is impossible to

overcome for all.

AET: ATIATISRAT=I ] YA TR 59 fAREF s, T97 = 'qay Wiraar q&7 et
FHHAAH | SATSRITH AT SATATATIT GRATH || AT ATATHES ToF I CEATSRITAAT | STered T&aar
IZHFHAT Fhaaw 11’ (. T. 1-19-19, 20) TR - This prakruti has got the name 91T due to its
capability to create wonderful effects just like the T, Tr&TATH etc. which are also called by
similar name due to their effects. There is also usage like that. In Vishnu Purana it is said thus:
‘Then to protect him (Prahlada) came the supreme chakra ordered by Bhagavan and sporting a
garland of flames, having the name Sudarshana and most coveted. Moving fast knowing the
steps of Shambarasura, that Sudarshana chakra which was protecting the boy destroyed the

thousands of wonderful effects created by Shambarasura one by one’.

www.sadagopan.org Page 37 of 81



AT ATATISAT 7 A= | YeieaTiey sift Faf=g aetwertear et et o
T&: STEHET AT 34 FART: - So the word WTAT does not mean f=aT or false. Even in case

of magic (Z==1Te) by using some mantra or medicine an idea of reality is created in the mind in

respect of things which are false and so the usage of ¥TaTET for those who do that is found.

TAT AAVTR: T 9 T AT, GGIIRIY SATAET THed TF AarIedrq | = Forsameiy aramersasanm
AATREgEEaTaE sha=tie:, wgT: Hmafea gfaq - There also the name @ is used in
respect of the medicine or the mantra. Since it is logical to accept that the common aspect
which is repeatedly present in all usages only is the meaning of that word, the usage of #TIT in
respect of false objects is because they become the objects of mind which is an effect of ATHT.
And so it is in secondary sense when used in respect of false objects. It is like the common
usage ‘beds are crying’ — which is in secondary sense because beds cannot cry but it indicates

that the patients lying on beds are crying.

T O IR SREETET O T g i A g ageaa (. S, 4-10) TRy
e | e F ARSI AU eI RIEie: T | AT AREHTIAT Hifgd 99 SRIg
TETH ATATAHTIAMATAREGEY 7 AN — It is said about this 1T of Bhagavan which is
made of three gunas and which is real as ‘One should know #TIT as YFfd and one who
possesses that Maya as #g%=< (. 4-10). The work of this #TaT is to hide the nature of
Bhagavan and generating an idea in the mind that it is enjoyable. For that reason only the entire
world which is deluded by this 14T of Bhagavan does not know the nature of Paramatman

which is unsurpassable, incomparable bliss.

Y THT [OrHAT FaSTeqHITAT AT JEATE 6T 39 SIS 747 ug =Har, - The word 2 in <&t
2 Tt indicates the reason why prakruti is impossible to cross over. The meaning of 3T is Ta=
fAf¥aT and shows what is told in Shvetashvatara Upanishat — gateeri=re (*.1-3). Bhashya says
w9 AT to make it clear that the words 3T and @/ in mula sloka show that Lord Krishna and

the Deva responsible for the ATIT are one and the same.

FeqTeES: — The bhashya #: shows that the TTAT which is present for purposes of sport of the
Lord who is the $3a% and has sr=fea=eaTaT® =] — one who is capable of making the impossible

happen, cannot be overcome by those who are I+*a<s.
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FLAAT FLAHAT — The word T means destroying. That is not suited to this context and so it is
commented as FXIAHAT meaning & AdHAIAT. That means those who have not surrendered

unto the Lord cannot cross over it.

TEAT: ATATERATAAH AR AT 39 (A fo=shrdahicad, T9T F "TA1 9aar &7 s
FFHHATH | SATSHTH GHTSH SATATHAT GRTH || O HTATHES Tog e TeRIHAT | ST TadT
TEHFHIAT graaq 1I' (B, 7. 1-19-19, 20) TTATET | (T ATATerEET 7 fH=A7<am=t — The meaning of

the word ®T4T is explained as faf==rrd=®<ea and not what is told by others. It is not to teach
foreuTeT that it is used here as it is used in respect of MHTH, WA etc which are real. Even
d9 AT is not to be taken as implying something false or =TI, The bhashya =&TaT also
shows there are many other such usages such as JTIIT Tqd AT AT o LLATLAT, ITATAT

fafaT (z1.371.1-26) and so on. Even in gv=i{a, in addition to the four means &, a9, 9T, 30T,

three others which are unimportant are also mentioned as HTT, IYLAT and TreSTTe. ‘T HTAT
AAATIAET TEQA ST AATRLOTLIH: | TegorTereq a7 S orfxpifa f&ramT: 1°. Swamy Deshika
notes that there the meaning of #T4T is turning some item into something else. F==sTTeT is making
something to showup as something else. So AT shabda should not be taken to mean iz
and that is indicated in bhashya as 3:. The usage of the word #T4T is with respect to real

objects.

eGSR SATY e (=g HeA (T GTIadT AT g TaT: It UF 45 ScaTashed AEmEl 3
TIATT: — If a doubt is arised that in respect of false objects the word ATATAT is used as connected
to them. So do we not see usage of word ATAT with respect to f&r=am2is? That is answered as

UrESTTeTTRY ... TTCHTIIET UF 9 ScaTashcad. ATi=a=11 is also true in its ¥I=T or nature though

the object that is superimposed on it is false. When one thinks rope as serpent, rope is real but

serpent is not true. So just as the word ATIT does not indicate false objects, it is also not used to
mean creation of false objects. The connection or association with false objects is the reason for
using AT 9Tea. So the purpose of using AT <T=< is to indicate capability to make wonderful

things happen.

TAT AATTLTE: T F T AT, FATTRY SAeT THET UF Tearedrd | T [y ArEmersas am
AT G U@ o=TE:, HGT: Hwerea 3fdadq — Where it is not possible to explain the
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meaning of word #TAT through some connection or attribute, only then some other meaning is to

be resorted to. But here also there is serial connection of successive things TTFITH¥ = —

because here it is ATATHTAATATEYT that is to be understood. When a mantra is chanted and
some pain disappears say, we say ‘the pain disappeared as though by magic’. Here also the
mantra is only called AT3T and the effect of it is thought of as maya. And in respect of S[FEFTESIT
where one mistakes a conch shell for silver and tries to pick it, there is no such use of word
HTAT. So in whichever sense a word is commonly used everywhere is to be taken as its meaning

and so #TAT would mean faf==r#m®< — capability to create wonderful effects.

T TR qIEATTEERT SRTEe T UF W7 q THhid (aaTeATad g g (4. 3. 4-10) Ty
ST — Even in shrutis the matter or & which is real and the material for the most
wonderful creations is called as 9TaT. That is shown as T here. Here to make it clear that the
word Hg#T is not about %, Bhashya states w¥Taq 153. Also, from the THTIT — TZITET &< TI<hT
FETT T TIATHA: | T8 THAA e T: 9% q: F#a¥:’ — the ALY 053 means ATTIT who is

FFLAT=T and FFTT is told as T for T from which all Vedas begin. The word AT for Y&

also indicates its capability to create varied and wonderful objects. In shvetashvatara upanishat
also the mantra ‘SFRTATAT Ford fersa¥aq qTEA-ET=T AT A+eg: (*4.4-9) — Sriman Narayana

who is called as ATt creates this world from this AT3T and the upanishat makes clear which is

this HTAT in the next mantra as ATAT T TF(d &=,

TEAT: T FEAEAET AL FAEAETANT A G: = | AT A HTIAT Alfgd 99 Sg waedq
FAATIRTTA AT raea®d 7 ATHSTATT — The purpose of using the word ATAT in this Y07 is shown

in Bhashya here as 3=4T:.... It hides the nature of Bhagavan and creates the idea of enjoyment
in itself. Being deluded by this prakruti, the entire world of beings does not see the wonderful

Paramatman whose nature is of unsurpassable bliss. These meanings are summarized by

Bhagavad Yamunacharya as 537197 WheaTed faeifer: eormrha: (3f.5.11).

Sloka 14 — second half

AATRAEA T 38 -
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When Krishna says that the entire world does not know HIS wonderful nature due to the
delusion caused by Prakruti, Arjuna would naturally ask ‘then what is way to escape this
bondage of prakruti?’ and that is answered in the second part of the sloka as told by Bhagavad

Yamunacharya — STUTRTT:.

Bhagavad Yamunacharya said Yares fa<ifer: surmria:. Here Bhashyakarar shows that we
have to add ‘Tfer@<a<q’ RO after fafer: in the sangraha sloka and provides the sraqTReT

for this sloka.

AT A U+ qTAAT a<ea a 11 14 ||

T Those who TTHE TT=I=d surrender unto ME only T they TaT 9137 a<{~a cross over this maayaa.
AT UF Geqdahed qCAFTRITH S TATTA T TAATR 0T F 0 TI=rd & UaT Haiai [uradt A
T | AT, IHST AT UF SUTET T |

HTHE — means | who is §eaag®eq — of true will, who has unsurpassable compassion, one who is
the refuge to all the chetanas who surrender unto HIM without any specific expectation of them,
who surrenders unto ME seeking protection, they TaT{ means this ¥TAT which is mine, which
has abundance of the three qualities of satva, rajas and tamas, they cross over — means leaving
the #TAT which is prakruti, they meditate upon ME only.

HTH UF FeAETHeq TIHFTEOTHH STATA AT TATATHLIOT I Q0 TI=hed o AT Ha T [orHAt /it
qefed | ATATH ST ATH UF 39T9q 37 |

The AT in ATHA shows that by whose order this unbreakable bondage has happened, by
the very same person only it has to be released. So the true willing is not just in respect of
binding one but it is also present in respect of release. So his #g%eT is ¥ with respect to s=4=
and ¥4, So one has to surrender unto HIM only is the 9Ta. If HE is all powerful but without
compassion, surrendering unto HIM would have been of no use. But HE is not so. HE is an
ocean of compassion and not only that he treats all those who take refuge in HIM equally
without any distinction of caste, creed, conduct, quality and so on. He does not differentiate
them as TR3ITE]s and sT¥3ITEs. This is also going to be told at the end in charama sloka as T#
HT 9T 7T, 3T @ 99 qTUswT Greasartd. And there are so many instances where HE has
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demonstrated this - ZTeET =0T gaeT a7 [&E=AT Toiv=ed 12, and HOTEET 74T H9gAdd: w0
TEEY, Fo el ToolT AT ASTLATAT AIEAFIRId, ST [Aerea FURITd: ITA S, T AT
THAHATHTT FHAT (TAT. 65). He said e a1 7ravr: #9774, All these are indicated in the wonderful

phrase which Bhashyakarar has explicitly coined as AT =ra-faara-sraras Teh9TTIH — to show

the unlimited &= of Paramatman.

These are as told in Ramavataara and Krishnavatara — these are very important avataras —

Bhattar says if these avataras were not there, no one would have known clearly the path to

liberation. He directly, very clearly expressed that HE is ereorRTazerorafa and gives refuge to

whoever surrenders unto HIM without any distinction.
In the Bhashya #&1=7 I[orHT AT q¥f~d — it also suggests ATATH (T ql=d.

ATATH ST A UF IUTHA 3c84: — Since this is STTHATIHI and this ST is equally applicable
to all four bhaktas which is going to be told later, the ST told here is to be taken as 3T or

accessory to ITTHAT. That is shown in Bhashya as #ATITH ItgsT ATHE 3TH.

Sloka 15
i swreguremTaT R swree R 9F 7 gdq 3o g -

The answer to the question - why all are not inclined to surrender unto the LORD which can

enable them to perform meditation on Bhagavan is given now:

In the previous sloka it was specifically told as ‘those who surrender unto the Lord only’. That
meant that only some rare souls would surrender unto HIM thus. Then a doubt arises — why not

everyone do the same? That is answered next.
T T TR AT GaT: TIEw TXEWT: |

HATIATIEASATAT L STEATeEat: 1115 ||
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ZsHid: Those who have done sinful acts T T I9=i=1 do not surrender unto ME. They are T&T:

those who have wrong knowledge, FTgHT: those who have basic knowledge of the nature of

realities but are not favourably disposed towards ME, 91331 sqga=141: those who have their
right knowledge stolen by illogical arguments 3H< aTaaTiAET: and those whose knowledge
about the sovereignty of MINE only leads to hatred towards ME and thus are having demonic

tendencies.

TEHIAT: - TTIRATUT T T T | THAARAHAT o AT A — JET2, TXEHAT:, AAIATAIgqAq T,
AL AT aT: 3 | ger: RrdasmT:, qEieTRRor SRS AHTT HISTTe o ST
HIWTAT: | TXEHAT: YIAAT FTASTT A ey A-HeAT gl | AT UgdasT: - Aiguy gasdfawy 7
AT T AT AR TAATATIRATTS: FegRhN: STTgEd d TUIHT: | AL T SsaT: - Aigwd
ATFAfawd o AT g3eq SIS AT gWT TF Hafd, o AL ATGH SaT: | ITUA: qIsgaHT: |

TEHIAT: - TTIRATIN T T T | THAARAHAT o AT A — JET2, TXEHAT:, AEAITAIgqAq T,
A WTaH AtaT: 3 — Those who have done sinful acts are 5Ffd's — they do not surrender
unto ME. They are of four categories according to the degree of evil deeds - the foolish, the
lowly ones, those whose knowledge is stolen by #TaT and those who have resorted to demonic

nature.

eT: FATGasTaT:, g ThTor AT H AT ARSI = SATqAT A=HTAT: - The foolish
ones HgT: are those whose knowledge is misconceived. They are the ones who think that the
Jivatman or Self who in real nature finds joy in being subservient to the Lord and the group of

objects of enjoyment which belong to the Lord as their own and meant for their own enjoyments.

ATLHAT: ATHTAA ATASMT AETEY AR FedTgl: — The FXTgATs are those who though have basic
knowledge of MY essential nature are incapable of being favourably disposed towards ME.
ATIAT ATEAATT: - HGUT AeadQawd 9 I Teqa¥ AVT TEEHTaATATRAT: FegRAf: Faga o
T=AT: — The third category are those who right knowledge is stolen or distorted by illogical

arguments trying to establish that it cannot be so.

www.sadagopan.org Page 43 of 81



AL AT, SHAT: - AT AaA A 7 T ggeq STIH I9T JUT TF WATd, I SIEL ATaH e
| IAUTLT: ITFASTAT: — Those who have resorted to demonic nature are the ones whose
knowledge about MY nature and sovereignty etc being well established only leads to creating
more and more hatred towards ME. Here the latter ones are comparatively more sinful to the

former.

The reason why some surrender unto the Lord and some do not do so is their own respective
good and evil deeds. Due to the comparative differences in the good and bad deeds, there exist

different categories among the good and evil doers.

TEHA: - TTIHATI 7 T TTA | THAARAHAT T AE AT AAoq — FET:, TOGHT:, ATAITATZ AT,
Y AT EaT: i | qeT: Bradas e, TR IS E AT RIS 7 ST
=gHTET: - What is told in the next sloka as T@ﬁc%ﬂ applies here also as four categories of
people are addressed in this sloka also. In order to remove the doubt that why not the four
adjectives T, 7UgHE etc apply to the same category of people, they are commented upon

specifically. The state in between that of §2 and ATIAT-TTZd=TA is indicated by TXT4H.

TLTLHT: ATATAA ATAS(T geeaey HaHET Mgl — Those who have some general basic knowledge
through the study of =g, U7 etc they do not take refuge in HIM. As they do not have the
knowledge that the Supreme Bhagavan is easily accessible (5TW), they are incapable of turning

towards HIM.

AT ATEAATT: - HIGUH T aud T AW Toqae AUT T ATAATAIGA TS : Feg i T9gd o
TATHT: — They have the knowledge of the essential nature of the Lord. But it has been stolen by
illogical captivating arguments of those who propound non-Vedic theories and theories which
claim to be based on Vedas but misinterpret the Vedas. Because they delude a person in

variety of ways, it is addressed as #THT.

AL ATIH SAAT: - AIEUH Aad o 7 A4 qgeH ST« 0T gUTH UF Hafd, T AL ATIH AT
— The knowledge of these is not stolen by wrong logic. It is well established and proper based
on valid logic. But their nature is demonic. Having known well that Supreme Lord has

unsurpassable attributes they hate him.
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ITLT: TTOSaHT: — Because the knowledge of the latter categories of people is superior
comparatively they become more sinful too as per the the =T — ‘faguT sfawH Tves@Eaq’. The

cause of such misconceptions is due to the abundance of sin only is to be understood here.

Sloka 16

JIAET AT AT TAT: FHIAATSIT |
arat forsaeteff ST = Aad T 1 16 ||

a9 Hey Arjuna, A¥ads respectable one of Bharata clan, #Td: one who has lost wealth, =T
one who wants to attain the nature of the pure Individual Self, 7T one who is desirous of
wealth, STT== and one who has the knowledge of the Self as subservient only to the Supreme
Paramatman, %rgﬁa'r: these four categories of W‘rr: STHT: people who have done virtuous
deeds #T 9=+ meditate upon ME.

GFHIAT: - TUIHATUN AT O ST A TF 9 | O T HAqRaeAd aqiaer:, Hariaead
FiaaRrEa ST ITATUTRTAT: AT 13T - TSR a8 TaeqeaTiasT: | srareft srmasardaar
Tadhra: | TY: GEAAT; Tadfaaaaar THg O ua Afeehre: | ey -
TR ITaT g, TTH U9 167 T 3 e f s 1 Jt = - gaeawar g
fafg & oo (7-5) TefeaT ARy W s - A THAET e e
WA A WIaaHa T {T: |

FQAT: - QUAFATIN AT GO ST AT TF A1 | § T GFAALAHAT T AT, TFATOTeaT

g REsITg ITUAATEHAAT: Hafea - gHfd«: means those who have done meritorious deeds
they take refuge in ME and they meditate on ME. They are of four categories based on the
degree of merit. The latter ones are superior to the former ones comparatively due to greater

merit.

AT - TTASTEAT T qreqaTras: | srateff srardadaar Tada: | T4 HEHaH =,
A ASTaaT UFITg UE T AT9FIR: - 37Td: is one who has lost status and wealth and wants to get

them back. sraff is one who is desirous of acquiring wealth which he does not have. There is
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very little difference between 3Td and sta=ff from the point of view of the benefit desired by

them. Both are after acquiring wealth and hence have the same eligibility.

Fremg: - sy, T e e s s e 3 s - A e is one
who is desirous of attaining the pure nature of the Self dissociated with Prakruti. He is called

such as the very nature of the Self is consciousness.

AT T - ‘Tacca=at THia BAfg F W=y (7-5) T ARy swemmaEa-taea ey TeafEys
FAATH ATATEIT WA T STA=THE T J+a1: — A 1 is one has known the real
nature of Self as blissful being subservient to only Paramatman as told in ‘This is my sraawS(a.
Know my 9xrs&fa which is different from this’ (7-5) etc. He is desirous of attaining Paramatman
and so does not stop with the realization of the pure Individual Self detached from Prakruti and

he thinks only Paramatman is the ultimate goal to be attained.

FHA: - TUIFHATON AT G0 IUTFT {TH U 9= — In the previous sloka who do not surrender
unto HIM were told as T5Ffa: - people of bad deeds. Now since Krishna is telling about HFfds
— those who have done good deeds, it would mean that these would surrender unto HIM and
worship HIM. So the 9o Tfa that is ordained here is for leading one to W=+ of Bhagavan. This
is explained in Bhashya as T SIRUTIFT ATHA HASIw.

T T FFaaraea_ aqradr: - If all are gFfds how can there be difference in respect of stferTs or
the eiligible ones? It is explained in Bhashya as it is due to the comparative difference in the
knowledge of the persons which happens due to W-&T@'ﬂr — comparatively more or better

good deeds in various persons.

HFAOTL AT T reaTg ST ehaaT: wai~q - Even though &t or faith and other
things may be common to all, there is difference in the fruits desired by different adhikaris and
there will be difference in their prapatti also as each does prapatti for attaining different benefits

and the latter ones are that way superior to the former.
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A - TSR AT 925 aedqeITiasd: — The word 3 indicates that the person had some
distress earlier. So bhashya is Yd8TE: and he worships Lord only to get rid of that distress
which is told as I TEITEF:.

Tl ST Ul | T HEHaH =, e oo adT U U U Af9ehte: — Though in
mula ﬁl‘:ng is told after =1Td, according to the importance given to intention compared to textual
order, T is explained second. The word 3% indicates all kinds of wealth that are desired.
The difference in rfar=Ti¥s is through %<t or desired benefit. Though both are desirous of wealth,
there is difference in the sub-category of wealth. One is after wealth that is lost and the other is
after wealth which is not obtained so far. This is also indicated in Gitartha Sangraha sloka

WA TEATATE ag LT SIS TATAHTHEH W& 3994 — sloka which gives summary of 8t
chapter. There T, TTATATET and WRTEZLUTTY are told as three categories only. So there
37 includes 3d and 1Y is to be understood.

[enN o

RET: — YA A a s aTaTd=g;:; THH U o Ta&qd 31d [oreg: fd 3%H — The explanation

for =1 is YA IcTea=a-7aTd =5: - So it is not one who is desirous of mere knowledge

or one who wants to attain knowledge about Paramatman or one who is after mere knowledge

devoid of devotion or faith as to

|d — 2 rsEaTsa<hT: (91.97.344-31) or one who is after knowledge as told in S ATERTE=Rq
FATH=R GATAAT | ST ATA g A= SATaATd (3.9). So it is not any of these
categories but to identify one who is after attaining the real nature of the Self which is pure while
dissociated with matter. It is also not one who wants to attain the knowledge of Paramatman
because for such a one the end benefit is attainment of Paramatman only. Because that is not

the benefit for a jijnasu here, there is srfa=wTA= also.

So those who are after external benefits are classified as 3 and s3> and one who is after
attaining Paramatman is told as sT<1. Even the nature of Individual Self has abundant bliss and
is to be attained was told earlier also. So considering all these, ﬁl?ng is commented as one who
is desirous of attaining the nature of the Self. To the doubt that how can the word 5= which is
intending ST be told for an STeHTT, the answer is given as FTHHE ¥ F&YHTT. So T here
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means JETHTTATET — experiencing the pure nature of the Self dissociated from matter. He is

after realizing the nature of Self as told — TR Fa=a=: ITUT &= A=A

[N enN

AT = - 'TAEEdl YHid fafg ¥ 00w (7-5) TATRAT A9 TEsaudsa T -sa=qad; THaiadd
FAATHT ATITEIT A T AIAeqHT TIHITH FeaTe: — The AT of a AT compared to
others is told here — STA=TdFH-ATHETET . One who does not stop at knowing the nature

of Individual Self and continues to know that Paramatman is 73991 as told STATA -c AT E=aTcHT
T f2 9¥HTHA: - he gets joy only in experiencing the subservience to the Lord — AiTa=odshea-
seEasqraq. That was told earlier as there are two prakrutis — 93T and ST9=T. 39T is matter and
9T is Jivatmas and both are HIS and under HIS control was told. For such an sfa=TiY the
TATHTHA T is only till attainment of sia@a®T and that is told by Swamy Deshika as — one
who is desiring to reach a city takes a small break on way and sleeps for a while under a tree
and then gets up and reaches the city without stopping half way through. When one goes to a
temple also, there will be brief stops on way at the praakaara, dhvajastambha etc but the final

goal is to reach bhagavat sannidhi and get the darshan of Paramatman. It is like that is told as

[enN (o) : . H
el SIcHTA STHAqEA A Hildd ﬁfg: WITG=dHa ILHITH 414 - unable to tolerate mere experience

of Self, he wants to attain the Supreme only.

Sloka 17

ANT AT AT TRWRAE e |
oy i@ sTResentwg g = /9 S 1017 ||
a9t Of the four types of devotees HerI=h: TswfRe: AT fATIa the Jnaanee who is always

meditating on ME and is devoted to only ME is exceptionally great compared to others. 38

FTAA: 7T f9: | am most dear to a jnaani. T = 79 T That jnaani is most dear to ME also.

AuT Freh e | o e Tl 3 = | SfReT R aeesserer w9 ann e saaeg
JrAEATTHATATITIE HIAT TAT: | TAT ATAAT A THRAT T Sh:, TAN: T Q@IHATIT TeqTeAET
AR = | T g wg fafdreaq | & =, By R srfadrsandv see - o srfersay stfwraga=, s g
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AT TSz, AT 9T FEAT GAARRAT AT st 7 e sk, e Ear-aReET | a9
AT SR TEATEE - "HeaTawhAd: FS0 LIATT At | 7 gt s
TeeTEATeEtea: (. q. 1-17-39) =fa | aum ug &: sft 79 e |

Aut Tt fRAfArsad | Fa: Ry weale: it = e R assersr a3 o e saaeg
ITEEATT AT TAT TT: - Among them the FTH is distinct and superior. Because he is
fAag=s always thinking of ME and T#%f<F - is devoted to only ME. For him who has ME as the
ultimate goal to be attained the association with me is ever present. For the other two however,

association with me is as long as their desires are fulfilled.

TAT AT 91 Twfens ©F Wik, Sa: g @A qeEread 7 9 | 3q@: 9 1 [{fsaa - And
for a ST devotion is only towards ME. For the other two, however devotion is in the desired
benefits as well as ME as | am the means to gain those benefits. For these reasons, a T+ is

very special and the most exalted of the lot.

& =1, O 1R SriAetised ] stgH - ot srfersar sfSrerge=:, ST o a9 O, a0 a9 999+
gaeTReAT AT sTfvreg 7 e sk, eer saaT-afkea@rq - And for a ST | am most dear.
Here the word 32 has a meaning ‘possible to express’. 3@ means it is impossible to express
adequately. The depth of Love of a ¥ towards ME cannot be estimated or expressed even by
ME who is omniscient or all-knowing and omnipotent or allpowerful. It is because there is no

limit to his Love towards ME.

TIT AT SR TEATeE - "HeaTahA d: FS0 ILTATT Agral: | 7 Fagre=r
TeEgTEATeE eya:’ (. . 1-17-39) =it | @ ua |: o1f% 79 {99 - It is just like the Love of
Prahlada who was foremost among FTf®'s as told — ‘He being deeply attached to Krishna,
though being bitten by deadly serpents, he was not conscious of his body due to the rapturous

bliss of thoughts of Krishna'. In the same way this devotee also is most dear to ME.

In the previous sloka the categories of Bhaktas was told. Now the superiority of a ST+ is told.

The superiority of a ST is told in other places also such as :
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FIIAET 7T AT 967 UF g T 2[AT: | TUTHHTG: T8 T 99 TA=aadr: |l

AEHA e ur (Aereft: FHFTOTH | T q TS AT A<HT: FAHMAT (g o 7T |

q9 SAATIHI: TAgEeq ATAATE | (AT, 97, 342-33, 35).

T AT At | Fa: Feash: vwaiRe: =fa = - fAfesra means most exalted — 9aH. The
qualities which make such a one superior are e I<F: and TFWF:.

AT 8 AT 797 TR0 9o Saeareq ATaceaT Ha (U aaTi 73T T0T: | T4 A1 7 THEAT

e i=A: - The fAea=T for a T is explained thus — for him the ST only is 9T=. So just as

during 391941 he is associated in the meditation of Paramatman, in the %<9 also he is
incessantly associated with Paramatman. By this we can conclude that for Ts3= {5 and sweaT,
the experience of Paramatman is absent during ®1=21T — when they experience the benefits

gained. For a Jnani, the benefit attained is experience of Paramatman only.

TALIT: T FATIHATIT TedTecas JiF = | 9d: 9 U fafrsad — The word AT in bhashya indicates
two other categories - meaning 3T and 3T are included as one group — T*aaif¥s and =Y

is the other group.

& =, ST i STfAeTseriv og - o1 srofersay sAtwerma=e:, AT g ToT ¥, T4 77 |afze
TqEeTRAT ST AT 7 oo s, faes saar-Tieeaeard — Meaning of e is impossible to

express. Because Krishna who is the Supreme Lord is telling this HIMSELF, it is commented as
even for Krishna who is @93, 99T etc cannot express this. This does not cause any harm to
HIS &&@stea. This is told by Sri Kurattalvan in Sristava — afa @=afgaTater: T gRom ATt @31 [ |

TIAFRATIT AT TFAT: AATAT B 1A | TATEAT TRSAATHON FATAATAT A5 | AT HE=q AT 36

o [enN
e Ared A HZ =T |l

TAT ATAATH FTUEET TZATGE - HATAHAT: FO ILIATAT H: | T FSa@rew=r =
qeegTEATeaed: (7. 9. 1-17-39) = | 7 va |: 1% 7% f=r: — The word 8 in mula, =T B

ST indicates it is well known and hence the example of Prahlada is taken in Bhashya. The
word F in the sloka indicates 3 or bliss or it could be that remembering the FTeraHa in

the Krishnavatara of previous kalpa, fear of serpents is got rid of. Or it could be taken to mean
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A @I FUUITET Fo1: - all these are told as during Prahlada’s time Nrusimhavatara happened

and not Krishnavatara.

Absence of pain inspite of cause being present was due to excessive love of Lord because of
which he was not conscious of anything else. Thus just as |, who is not limited by place, time
and object, whose nature is of unsurpassable bliss, who is an abode to innumerable groups of
auspicious qualities am dear to a AT, in the same way such a ST alone is most dear to ME —

is the bhaava.

Sloka 18
ITWT: 99 TAd AT @Tcha § 79 |
s | § Iohrear araargaet i 11 18 ||

ua 949 All these four types of devotees of Lord 33T T4 are generous only. =T T But a AT is
el my very Self ¥ HdH that is my opinion or sidhanta. 2 For the reason that @: he FThTHT
having fixed his mind on ME only STHa SI<HT ITfd ¥ 3Ea: he has taken refuge in ME as the

most coveted, utmost goal to be attained.

4 UF U A T SUTHA S STRT: - T84T | F 7t 9 FHiyg oy g, @ R 7w adeaar@e: |
AT  SITEAT T A 7 - TIAATCHLTN: g S T | FE1g TA? JE1g 379 747 &

ST WTEAAT JTH TF AH ST ARYq: | 3 9 faaT 79 fer sreweret 7 dwafa | aqr a9
AT iR 4 |

TS UF T A TF I 3 ITRT: - F1rT: | ¥ i g R ot i, 3 R adeie
AT  SITEAT T A 7 - AT g 310 972 - All these worship ME only. So they are
J&Ts means very generous. Those who receive any small thing from ME, they only provide ME
with everything. Of them, a T is my Self only in my opinion — meaning | think that my

existence is under his control.
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FEATE TA? TEATE 37T AAT FAT SATHEATOTEHATATAT HTH, T SAqAH TTIH STeera: | o1 A fam 74
ATY STl 7 GWETT | aar 79 AT g 9 - For what reason is he my Self? Because he has
taken refuge in ME as the most coveted goal to be attained knowing well that he cannot even
exist without ME. For that reason only without him | also cannot support myself. Then it is clear

that he is my Self.

9 T Ud 9] U ITTEd 314 3&IT: - I&=4T: - The meanings of the previous sloka is again
established firmly in this sloka as I&T¥T: @4 Taq. By telling that | am most dear to a 51T, it is
also to be understood that HE is also little bit dear to others. That is explained as 3aTT; g Qé?r.

The common aspect in all these devotees is that they all have only Bhagavan as the means

which is told as ATHS IUTH.

The word 3IaTT: is not to merely show they are good and so commented as a&1<4T.. They are so

generous they say ‘A 93 =g 93",

T 97 Aq (HIYg AT [ i+, T i 79 Faeaarta+: - How can one who has come to receive some
benefit be called ‘generous’, should it not be in respect someone who gives? It is answered thus
— Utmost generosity only is everything to Bhagavan. That is HIS nature of bestowing any and
every benefit that exists — TFawaIad. That is HIS @&+, That great quality of Bhagavan shines
forth only when there is someone to recive the benefit. If there is no one to receive, this quality
of Bhagavan would not be known at all. As these bhaktas or devotees receive benefits from HIM

only, they are the most generous as far as HE is concerned.

AT T AT TF F H - TRIAATHEITION: 3TgH 3T 77 — Here ST T ocha a0 & 99 - the word
HAH is in neuter gender (T4E=<r=T) and so the anvaya for ¥a¥ is not to be taken with ST+T. To

show this =f is added for anvaya. The word taken as |4: by others is also not proper.

Where is this told in Vedantas? In Vedantas, Bhagavan only is 3THT is clearly told everywhere

and no where it is said like this. Here Swamy Deshika comments thus — 3/F@=}: FZa=atagT=ar
A AT | AT, FOOTTRETeaeq 79 Tl a7,
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T q areda — This does not mean dT&TeET because then it would be opposed to several valid
testimonies, JHTs. Also, it would be against the =Ffa¥a AT - contrariety - that is ¥ ST, That

is why it is commented as TIIATTHLTI: AgH. The body is supported by the Self. The

superimposition or AT of 3THAT on a ST indicates the abundance of love that Lord showers

on such a devotee.

T T8 Fh1eAT — The word T2 is in the sense of ‘because’ — ITHTCHT 1T SATLETAT T: - the F TAT is
that sense according to grammar. TTHATHTRT-ATLETE T TS SATHT TET T 31 JHIcAT. One

whose mind is always wishing to be united with Paramatman. That is told in Bhashya as #3471

faT srememoT-3rE AT, It indicates one who is incapable of thinking anything else if he is not
able to meditate on the Paramatman. If his mind is not associated with Paramatman, the very

existence is impossible for such a jnani.

FEATE UA? TEATE F TAT (3T SeHeoTTa ATa= a1 §7H U STq¥ T e | fa: o« faqr 79

AT AT 7 HAafa | a7 77 AT 2 7 — A Jnani knows that Bhagavan who is the means or

3917 is only the goal to be attained — 9T<T.

Without Bhagavan a Jnani cannot sustain and such a Jnani gives Bhagavan HIS ¥a&9. So they
cannot exist without each other is the \T4.. It is as though Bhagavan is telling that it is not just
HIS opinion but even the devotes for whom Bhagavan is dear - as told in Mahabharata —
T T9=a: wiags: Aerea st | fEerd By Ay aarsesaahiieaar Ta: | Aedts d 9 a9+
THETEAH | ATET Ah: Taer @i He &2 || (A1.81.353-65).

Other devotees who are desirous of getting a3 and others from Bhagavan also cause 31fa9r
or excellence to the ¥@=9 of Bhagavan. But a Jnani is responsible for the very existence of
=7 of Bhagavan. So according to the definition of 3TeHT, it is the 3= and so a AT is my

ST is the T4

Sloka 19

FEAT SRR ST A7 I |
THT: FATATT T AGTAT ggaw: 11 19 ||
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AT SPHATH = At the end of many many virtuous births ST having acquired the
knowledge aTg=a: FaTd knowing that Vasudeva is everything #IT T9=rd he surrenders unto
ME. &: #gTcHT He is a great soul §3o: and very rare.

T ACTEEIT FEATATAT TASTHAT BT H, 3¢, T AoV HLEATH-ATATHIA TG ATqIAH; AT J Tt
SHAT - QUASTFAATH 3T — AT, AELTATAHE: 3 QA e e fd-gg: 7, 9 7 ey
FEITIRIURTY: YA i SAaTe qeal, aed Ua AH GCATS Y19 o, SR Iaaaard  0F 99
T T T AT T2 TIAQ - AT IUTE; | HGTAT - HETAAT: GIAW: AT FIF | AT G T
9 wF o | Ty iR snReiserdwge (7-17) ‘anfeua: ¥ 8 Iwrent amargaar i (7-18) 3
THAT |FTHAT o TIH ITHAA T, FET T T@IhATHearg, AT s e dggar sig 3
e yafaesT | srrafasasat i fAfg § =g 1 sy (7-4, 5) 37 R Samaes
THAGTET THATEY-AITAFLEAT STHT; ‘A Foaed SRIT: THE: TAIE™T |, A I aaq iyt
g (7-6, 7) A e A A7 AriRaswt WraT ToETEET ¥ | 79 Al arfeafy 7 @ g a w7l y o
(7-12) = THFRTT FEFROSATTET T RNTI-Ea &Y R Ty e qXHqewed 7 g4 THie:
AT I S, Aq: § TF 9 [T 3 S=44 |

T ACTHEAT HATATHT [UISIFHAT B 38, Iq AT dHETH-ATI IS Aorqa¥; - This
surrendering unto ME with the right knowledge of MY essential nature which is finding joy only
in observing subservience to ME, is not the fruit possible to be obtained after a small number of

meritorious births.

AT  TEAT AT - [UISIFEATH R — SEET, - But at the end of many many births, meaning

virtuous births.

FTAATAFE: A TREATATIRAA-TF: 7, T T FEEAY: FeTIRURTO’: G FiA STear] ST, -
Having acquired the knowledge that aTg<aa aH<H: 31E - | find joy only being subservient to
Vasudeva, am depending on HIM only for existence, sustenance and all activities, and HE
(Vasudeva) being an abode to innumerable groups of auspicious qualities is superior to

everything else.
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THRT T HH TLHITH T A, AT JAAIard § TF 7T qq 99 3 AT T: TI=IA - 7 SYTE; -
%Vasudeva is only the ultimate means and goal too for me, such a Jnani thinks. Anyother
desire which exists in my mind is also Vasudeva only. With this knowledge one who surrenders

unto ME, meaning one who worships/meditates on ME,

T - AETHAT: GEAW: TOAWAL: A1 | ‘AT qE T T3 TF o1 1- Such a Jnani s is
endowed with great mind and in this world it is very difficult to find such a one. This is the

meaning of ATHT: T4,

T iR siRisertage (7-17) ‘sfeua: g { IhreaT AmargaAt Tfae (7-18) i Tt 1STar 9
IH ITHAA U, €T U qAhATETq, - Because the teaching started as ‘I am most dear to a

Jnani’ and ‘Such a Jnani is always associated with ME and thinks ME as the most coveted
utmost goal to be attained’. So one who was told such is only a STT7aT. Because one told here

is the same knowledgeable one told earlier.

AT i s g T A T e | safRaeet v RAfE & weg i sy
(7-4, 5) 3fa i§ SAaA=a e THAgaed THIRY-ATdS<Edr ST, - The aspect of observing
subservicence to the Paramapurusha is only joy to both the two S&ftds which are 3@ or
YUYHT and AT or AATWHIT was taught earlier starting with ‘the earth, waters’ etc and till
‘ahankaara and thus my Y&fa is eight fold. This is the lowly prakruti sra<1. Know my higher

prakruti which is different from the 3T92T prakruti which is of the form of Individual Selves’.

'AE FAET ;' THA: TATETAT *, AA: @ ATAq Fhiyafea g=sa (7-6, 7) i sy ‘I 34
qTREHT ATAT TSETEATHETE ¥ | A9 CATQ qrfeafs 7 @8 oy @ 90 1 (7-12) 3 wwigas
FARCNTHITETTT AR AT-Ea &Y R TATg e THIETET 9 99 TH1<: TIeHTq Iea¥ SH; -
And strating with ‘I am the created and final place of merging for the entire world’, ‘Hey
Dhananjaya, there is nothing else superior to ME’ and upto ‘Whatever exists as dTfca, T<I{ or
am™a know all of them as created by ME only. But | am not in them, they are in ME’, thus the
aspects of Paramapurusha being superior to everything else in all possible ways and the
creation, existence and activities of the two T&fd's in both the causal state and the state of effect

being dependent on HIM was told.
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qq: T U 7 AT 514 3994 — So one who is endowed with knowledge is only told as ST here.

Again, the excellence of a Jnani is told here. Krishna says that one gets such knowledge as a

result of a large number of meritorious births and that such a Jnani is very very rare.

T ACTHEAT HLATATHT [UASTHAT BT H 38, T T T HTH-ATATHI AT @ & A& H; AT  TgAm

ST - QUISTFHATH 3T — FFET, ATHIaATdHH: g qaaaeasq e id-gi: =, ¥ 7 THea:

Y TINIHTIT: HLdL 3|a ATTATT HdT, a1d Td HH TEHYT 99 , B 4er|<qo|f?|°‘€rQ‘q'1=rFr

T HAH M - TAT S7AATH — This does not say mere births because no where it is said that
such exquisite knowledge arises from mere births. If it was possible, everyone would have been
Jnaanis. So bhashya is ToIs+94TH. Having such knowledge only would lead one to surrender
unto Paramatman. So that is explained as — one would do righteous deeds in many births and

gets better and better births and then becomes a FT7aT and takes refuge in Paramatman.

ATERE: TaH' T TH UF 79: — The intent of HTATATIEEUT in ATH<4: 944 is not A& or
FLATH or ATATH. According to the context the meanings established here through the body-soul
relation (1T-9T¥1TX 9T9) between everything and Vasudeva is only appropriate. That is why
Bhashya explains as — ‘Vasudeva only is the means and goal. Whetever else is in the mind of a
Jnani all that is Vasudeva only’. This is also as per pramanas — @84 ®TqT 7 foqT @a@=, and 91T
T araT A 9t ggq Ti: A (9.6). The meaning of aTeed: SaHTd is explained and

confirmed by bhashyakarar as 'aTea: FaH' T@ET FFH U o4:. This is also inline with the four
categories of TfA=Ts told based on the desired goal of each. By this the explanations found in

other commentaries are refuted. So this explanation only is most appropriate for this context.

HT T2 TT2AT - AT SUTE; T TTAT - HSTHAT: GFAH: TAATL: A1 - The meaning of TT=rd is
explained as IIT*{BTJT@r as the prapatti told here is accessory to I9THAT. The meaning of AgIAT
is not TEF&IHg A — because it is against all pramanas. And other types of greatness told of
knowledgeable ones such as they cause purity to others etc are not relevant here. So Bhashya
is AgrEAT: - the mind of such a Jnani which is great due to the greatness of the knowledge

acquired.
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I H: - It is not mere oW but FHwa¥ according to bhashya. Even other bhaktas who take

refuge in Paramapurusha only are also rare but a Jnani is very very rare and that is indicated as
q-TAT:.

AT — The meaning of AT is not either T AT or STEATASTT and that is again
confirmed in Bhashya as IT@&1 U4. That means A& AT FaTcHaat. One who knows

that he finds joy only in being subservient to Vasudeva.

T T8 STReTseriwe ] (7-17) ‘anteaa: | 8 Iohrear ArHargadt e (7-18) i Ssham ST 7
AH ITHAAT T, T U TAThATAT, ST S See T 'srggante s | 9 weapfaweer |
AT HaEE=T YHid fafg 7 00 || SHaqany (7-4, 5) =T @ sadm=a e IHidgae waey-
ATAFLHAT ITHT; "I FodTT ST THF: TATETAT *, T2 TLqL AT i gared gasd’ (7-6, 7) T
AEHT T =T FIaT ATAT ASTHTEATHATE o | 79 TATd qrfeateg 7 g af o 90 11° (7-12) 3T

T AT FEFOTAATTETE A q- e & e T ag icd THeTeT o Ha: TH1L: AT
TCEH IR A | U A AT 3 394 |

And such a Jnanai is very rare. After many many meritorious births only one becomes a Jnani.
It is said ¥ SF=RIfeRY: fagT: U swasw €@feurfa: - those who have becomes siddhas after crores

of births get to become Jnanis. Janma Kotibhi: - that is why it is said 7 eqE&IT H&ATATAT
Incidentally this sloka is also quoted at the very end (can say last sentence before & THJHH)

of SriBhashya by Bhashyakarar to end the commentary extolling a Jnani who attains Bhagavan.

Now again the greatness of Jnani is going to be told by telling why such a one is rare.
Sloka 20

T ATAAT gAWEH U STITeTd -
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Again the fact that such a Jnani is very rare to find is going to be told.

The #=Tfd for the teachings of slokas starting with FT&: T&: (7-20) till &3 ATeq 97=qT (7-27) is
told by this.

FRATAEAZ AT TIAASIIEAT: |
T & FMawwTeT weheat [aar: &= 10020 ||

=T et HaraT: Being always associated with their respective karma vasanas d: o #T8: by the

sense objects of their desires which is according to the karma vasanas ga=tt=1: having lost their

knowledge of Paramatman =T ZadT: deities other than Paramatman @ & fF=e¥ seam™ y9ared

they surrender unto following the rituals of those respective deities or gods.

9 Ug {2 AT TeuT: T4 IHar araaar uHEasE eyt [T - Rt O & EEmaege:
O TF F: TR NTH: A e AuT-HTAT: TehTH e aaar: - Agfafer:
FAARIRIEAr: § 7 FTHH ST - TARaaIa TR SETeTel M e y9er= - a1
AT FH |

a9 ug {2 AfFr: =T - All the people of the world — @if3aT: means people of world.

T THAT ATEFAT UrHIATA 9= 4T f7ar: - fAearfeaar: - prakruti means at&=T here. By the
19T in the sense objects which are composed of the qualities of satva, rajas and tamas, fR=aT:

- means fA<aTfeaaT: or being associated with always

q: q: FATHATIEY: O TF FTH: TSAMA9IYI: — FTH: means the sense objects of desire

TSREEA:, and they are UHE: - which have abundance of the three qualities of satva, rajas

and tamas, according to their respective aTa-Ts
gaHEaSYaug-AT: — their knowledge about my essential nature is lost and so

TAH AT SAALAAT: - AT THT: FadvaTieaadl: d 7 Faa e - aagaaraqa =i
ST AW AT TI=I=d - AT T S =4 — In order to obtain the desired benefits they
take refuge in those respective gods — FavaTaeadT: - the word Fa< in bhashya is significant

here. Means only those Gods without the knowledge that Paramatman is antaryami to all. They
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worship those gods only taking refuge in them following the specific rituals or disciplines which

are prescribed to please those respective gods alone.

Two main obstructions Sfaa=a®s to become a Jnani are told here as TaaT=a<asT and

FATqLHe . This is the essence as told by Swamy Deshika.

a9 U g et 7¥uT: — The mula sloka has the word d=ITT: in plural and since there is no
reduction in its scope, bhashya is o1& t= {2 @tf&aT:. This is also inline with what is going to be
told later in the 27t sloka as FAAT HHIE T ATHq TZ=qT (7-27).

FAT THAT ATEFAT QAT et f{ar: - Rearfeaar: o O S=araars: e ud F#H:
THIATTA: — In mula sloka, YT fA=raT: ¥4T, the words WF is synonnimous to TdTa:. So

this indicates the natural sense objects due to aT9AT as per various desires. The word =471
shows that it has been existing for a very long time and has come out of one’s own experiences
and because it exists for each individual it gives the fruits to that that person alone. This is ff=ra

means it is invariably definitely present. Its dissociation is not seen is the ¥T4.

It is said about desire JoUIT T8 FAITAET Me g ST, sermate 1 1, .= af® 3of Toft o
oreft =reATfers: aTs=fa. So desire goes on increasing only on obtaining fruits at each level.

EAREIETATI-ATET: — The word FTH in Zd=HT: in mula is about the same knowledge taught

earlier. So Bhashya is gdd 4 =3I - when the knowledge about the essential nature of

Paramatman is lost. That is the reason why one resorts to worshipping other deities.

TAHTHIHEETIH ATaqT: - A A LhT: shacgrieaaar: — When gods such as Indra and others are
worshipped with the idea that Bhagavan is their antaryaami, it would lead to zvaTRaaaTafare-

iraaqa-aTd. That is worshipping Bhagavan qualified by respective Gods such as Indra etc. But
what is told here is about those who do not have this idea when they worship Indra and other
Gods and they see only those Gods dissociated from Bhagavan. They are different from the
four categories of devotees told here as they resort to other Gods without the idea of Bhagavan.
So the view that this sloka #T#: @: T is about the three Bhaktas other than Jnaani told here as

a@ﬁ‘%ﬁ woi=d is refuted because all these four categories of devotees are worshipping
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Bhagavan only and not #=I=adTs. So those who are intelligent should resort to Bhagavan only

even if it sfor getting other benefits. This is also as per Bhagavad Yamunacharya in the 28t

sloka of Gitartha Sangraha as Tl WRTETd AT THTAH TSRO (1.5, 28)

T o I ST - AT AT 0T SETE T [HaHH ST — The meaning of H=H is
agHeqraT and others. All the prescribed disciplines starting with specific sankalpa for each

ritual.

TI - 9T U AT =94+ — The meaning of TT=I=d is given as 3f3ex === This is also as
per what is told in the next sloka as sTgaT=q@=ad — S0 surrendering is an accessory to 3= or
worship. They pray with faith that fruits should be bestowed and they please the respective

Gods with the prescribed karmas. That is explained by Swamy Deshika as =& ®avaa
FLUMgE S qad FATH: Srorafeq o,

Sloka 21
T AqY AT AT T T HGATAG RS |
TS qEITEAT AGT arHa R 1021 ||

I7 AT A<k Whichever devotee I7 T T F&3T AT=qH 358 likes to worship with faith whichever
God who is the body of Paramatman T T for those devotees THa 95T that same faith
=t faaeTtar | will make firm.

My devotees may like to worship other Gods. Whichever God they want to worship with faith, as

those Gods are my body, | will make their faith stay firm with respect to those Gods.

T A TFaT: AT g9 T e s qaTedr 7 3%, 9 iR 99 (3. 3. 3-7-9)
gaartefafsy: siaarfear: | i aae: = s it 3 @y @t o /A st oY W w8dr
g ==, T8 a8 AT AT AT T ST 3 e AqEeETd ar Ud sl Rfaut
Rrzet sg
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T AT TFaT: AT q9a: T ey s qaried 7 3%, IR O (4. S, 3-7-9)
TTrefat: sfaarfar: — Those Gods are also my body only. This is established in shruti as ‘He
who is in sfeer, whom sifeer did not know, for WHOM 3fe<T is body’ etc.

HEAT: T ST SIS ST A7 A7 T AT ALAT IRTSHT qg, Wh: F5dT AAqH 29814, a6 a8
ST AT AL ATAT THT HST I AEH AT AT T =i [Hfaam faerf@ sigq - Though the
devotees do not know that those Gods are the body of Paramatman and they worship with faith
Gods such as Indra and others who are the body of Paramatman, inspite of they not knowing, |
will think that ‘This faith is towards Gods who are my body only’ and | will grace them in such a

way that their faith towards those Gods stays firm without any obstructions.

Krishna says in this and next sloka that even to those who are interested in Z@aT=a¥ (Gods other
than ME) and ®«Td< (benefits other than attaining ME), | will see that their faith responsible for
their worshipping those respective Gods stays firm without any obstacles and | will bestow the
respective benefits to them. This only shows his utmost compassion towards all beings. What
happens if Paramatman does not do so? Then those people would lose faith in other Gods also
and would resort to unrighteous means to attain the benefits and would be lost. Paramatman

who is ITHFTE(® — most compassionate, would not allow that to happen.

AT AT 3AT: HLHAT: qOa: T A (8. TATRAT T 98, THTed: T (T 3. 3-7-9)

TATIA AT FiaqTiedr: — Those Gods told as o7 o7 a9H — are HIS body only. It is not that
Paramatman HIMSELF is present in those forms because those Gods are all different sentient
beings but inseparably associated with Lord as HIS body — controlled, supported by HIM and

are subservient to HIM. The fact that those Gods are also =@s is told clearly in the 23 sloka

here as TATH FAFSIT ATI~q HGThHT AT(ed AT,

So the word T here applies to the specific Individual Self (such as Indra, Agni and so on)
existing as body of Paramatman. All the sentients are body to Paramatman and HE is the inner

controller of them is told very clearly in Bruhadaranyaka Antaryami Brahmana refered here.

HEIAT: T9a: ST ST 19 AT AT T IT TEITH SegTiahl a A<h: AT ATAqH S, TET e
AT AT AAATATAT THT A FT 3T TGH AT T A AT WIS HT (AZeTi o2 |
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So this worship is being done without the knowledge that those Gods are body of Paramatman.
This is also told later as T T ATHIASTH T qwad (9-24). They do not know the reality fully. But
even they do not have that knowledge, Paramatman thinks that the devotees worshipping HIS
body only and makes sure their faith remains firm and they get the benefits they are seeking.
FFAT TETH means — the faith remains steadfast without any obstacles till the benefits are

obtained.

When one garlands another person, the garland is decorating the body of the person but the

Self is the one who rejoices. Even if the person garlanding is not aware that there is an atman
inside, the person who is receiving the honour knows it and feels happy and will be favourably
disposed towards the person who garlanded him. The same way, Paramatman does is what is

told here.

Sloka 22

T TAT HEAT THETARTEAHIR |
AT o qq: HEE 949 @Afgarig argn 22 ||

TAT AFAT I<h: Having such faith, &: T8 Te=H 34 he wishes to worship that other deity. T
For that reason only 73 fafgaT being given by ME only TT9 FTHTE @9d = he gets those

desired benéefits also.

7 7T - R T T 79 - TR e TR S5 | 99 AR -SRI O U R
ETHATIAT HET 747 TF AR o9 (9= e sired Ses1edl 94HaT: a94:, a9
JTE F HETUHAH 3 T AT TATE TS Tl AITEAEATE, AR HATITH 3g¥ T et |

T 4T - REEAT 53T T6: T8 - T ARTew I €89 - He, having faith removed of all

obstacles, wishes to worship deities such as Indra and others.
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T AARIARIR-Saq IR a1 Ua g e s 797 ta fAfgar a9 - @@ means by
that worship of deities such as Indra and others who are MY body, gets all those desires being

bestowed by ME only.

T AL AT TRISAT AQIAT: TGz, T TF @A 9 ASRIEFH 3 T SIS JAT T8
FEAT AT, ATLHITNANTH g UF fagent — Even though at the time worshipping

those deities, they do not have the knowledge that Indra and others are all MY (Bhagavan'’s)
body only and for that reason only worshipping them is MY worship only, because it is in reality

MY worship only, | only bestow upon them their desired benefits.

q TAT - AT 515437 T — The meaning of AT F&AT in mula is commented as FAfEeaT 53T -

this is what is intended according to ¥sUT. TIT HSAT means F&T which will be present without

any obstacles.

TET - TeRTa: ST T S84 — The words 34T and a9 in previous sloka are in feminine gender

but here T is in masculine. So this indicates specific devatas such as 3= and others and This

is also as per AT <TTS 7T in next sloka. Considering these, bhashya is z=T2:. In the sloka
TEITTEAH is split as THAT: + A in some commentaries but since it is not & or well known

usage bhashya is TEI+3TTEH.

T AAIARTS-aaq g1 — Meaning of T is also significant. It is about 3Te=H told in first

half. So bhashya is ATIIA&IE-3aqTgHTd. It is not meaning === and others also as Krishna is
clearly stating 7ia fafgam.

T U {2 FaT e uar #8747 Ud fafga™ @9d — The meaning of words g @1 is not about
f2aa as it would be against =<1, Here the word f2 is 37=1. Everywhere in these sloaks qq qe=
is used as T, TAT and so on. So here also AT FTATT is proper anvaya. Also, it indicates TH+d-
AHAUa-aTaeT of Bhagavan and so bhashya is AT FTHT 74T AT,

TTT AR AT TRTEAT HEAT: JAE:, TT UF @A o FEEAH 1 F ST, TATT T8
FEQAT HITLTAETE, SATIRTHATITH STgH U [Tt — If a question is asked ‘how can you give
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them who do not have the knowledge that the gods are all your body etc. the fruits desired?’,
the answer is indicated in the LTI - AT TF in the sloka. That is explained in bhashya thus —
T=IfT. Whether he knows or not, in reality it is my worship and so | will only bestow the desired

fruits is the bhava.

Sloka 23
Ay B AT TG AATHEETH |
JATFTST AT TGAT AT AT 11 23 ||

TUTH SACTHLHT T T  Arqad AATT SaTT; T FTfed TGahT: ATHTT AT

AYTH, ACTHEHT - HATALHIATH SRISHATATIAT TR FeTH Fqaaq 9 WaTd | Fa:? 4T

A AT - I FRTE Q4T aTioEr rfeq | Fearedr i§ aRk=esramm: aRfaserafdas | aa:
TETLST TTET: F: T T=qaq-T | HEIHT AT AU TF FHUT ASRIEAEIAT AT TR ISGThAqS| Faeal
A TTARIIISAT: AT YA, T T AFade | T g hiwad e e (8-16) 3 i e |

AYTH ACTHLETH - HTTGIATH SRQATTATISAT T AE eTH Feqad o Hard — For the dull
minded ones means those who worship only the gods such as indra and others, the benefits

obtained from such worship will be meager and having an end too.

F:? AT IS TR - AT TRIQI *aTe q@ATIoT ATT=d — Why? Those who worship Indra and

other gods would attain those respective gods only.

TraTedy g aR=g=rarm: aRaseafias | aa: qemgsd T & 98 T=99=1 — Indra and other
gods are all endowed with limited enjoyments only and they also live for a limited period of time.
For that reason only those who attain equality with them also meet their end along with those

gods.

TETHT AT AU TF FHOT AIRTEAETAT AT TRISFARAGE AFeaT ASHTAFTASTAT: 7T
TTEAte; 7 9 qAaded | e g Fiad e A (8-16) 3 f a&aa — Those who are also

my devotees, having known the fact that the very same karmas or rituals are of the form of my

www.sadagopan.org Page 64 of 81



worship only, having given up attachment to those limited benefits attain ME only contemplating
that the main benefit is to please ME only; and do not revert back. It is going to be said later as,

‘Hey Son of Kunti, after having attained ME, there will be no re-birth’.

To the doubt that if the devotees who worship other gods also get their benefits from Bhagavan
only, what is the difference between them and those who take refuge in Bhagavan only, the

answer is given in this sloka.

The first half of the sloka has 79T Tgaca=aHe®TH which is taken as THaTa and explained as
TUTH TCTHEET.

TUTH ACTHEETH - ACTIATATH SrRITGHTAATIOHAT TETEAHe e0H eaaq o watd — The meaning of
dull minded ones is explained as having faith in gods such as Indra and others and also the
benefits which they can bestow. What they perceive is limited and so they are called as ones

with poor intellect.

T2 ? AT TAASIT AT - TT TFRTEN AT TATOET AT | TeaTadr g aR=ge nm:

TRAARTalaTs | @ TeETEsE ITET: O 8 =94+ — The word T in mula is about Gods other

than Bhagavan or Gods who are also under the bondage of Karma. So that is made clear in

Bhashya as +aT&iq aaT. This is based on 3@ saasl and g in the sloka. Those who
worship only Indra and such Gods (without the knowledge that these gods are body to

Bhagavan), get to attain FTIs¥ — equality with Indra and such Gods by the grace of Bhagavan.

qT is FHTTHANT — equal enjoyments. So how can attaining Indra and those Gods lead to
limited fruits. Because the enjoyments of Indra and other Gods are by themselves limited in
measure and time, the enjoyments of those who attain them would also be limited by nature and

by time — JqH A~aaq = in bhashya shows this aspect.

HIIST is explained as FHTEI[U: Y%, AT AT ATLSFH. It is said in Puranas that those they
get to sit in the same throne as Indra and so on. But since Indra and those gods themselves
have limited life, when they die, their worlds also get destroyed. But z=za=far will continue as

some other chetana would occupy that position.
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If those fruits by themselves are limited, what is the use of getting the same fruits through
Bhagavan as that would also be limited is the question. For which Krishna says, Tg=hT aT{va
aTHTY. The word 3T is very significant here.

But those who attain Bhagavan would get unlimited and unsurpassable eternal enjoyments and
they will not return back to this world again. This is because #TH shows Bhagavan’s nature

which is fA¥faer-sm==#ac@ and when one gets equality with Bhagavan one attains that kind of

fA=feora«Ti T, This is told in Brahmasutras ‘*-II*IHI?IHI*—*JR*IS;*II% (4-4-29). Since that is eternal, the

enjoyments of those 39Ta%s is also eternal. This is told in Brahma Sutra 31?!17{%: NEAGE

AT RTLLTRTA (4-4-22).

HGhT AT TUTH TF FHUT HIRTEIAETAT ATAT TR ST HAae T T A RIS T: 7T
ITqAted; T 7 QA aded | AT  Fivdd Ao dtaard’ (8-16) =T f2 #&@rd — The meaning of

HGHT ATi=q ATHTY is explained in detail in Tatparya Chandrika by Swamy Deshika quoting one
Narayanacharya who has give a unique explanation for this. The view is that those devotees
who desire for other benefits ®=1Tva¥ from Bhagavan only, would also get Moksha in the end.
For devotees of other Gods, the respective fruits given by them only is the benefit while for
Wragxns it is not limited to that alone. Bhagavan would given them the desired wealth and other
fruits ten-fold and make them enjoy all those till they get disinterested completely and renounce
everything and come to Bhagavan seeking HIM alone. So their sins would get destroyed
through work without desire which is natural to a Jivatma and there will be abundance of Satva,
then their karmas will become TR4& (means meant only as service to Lord without the scent of
selfish interest) and gradually they get ST and 3<% - proper knowledge and disinterest. So
because of the devotion with which they approach Bhagavan they get to attain Bhagavan only
even if it is after a very long time and so it is f7ex %t that they get. This is also as told in
ATUSTAHIZAT as “AvTawd AT TEHITIT 72T | FIT o gIAT HIEIRHLAT 0. A devotee who
surrenders unto Bhagavan and seeks other benefits would never get lost even if they are
always interested in FTFIFHs — rituals to get other benefits. Because ultimately they attain
Bhagavan even if it is after a very long time for the very reason that they have surrendered unto

Bhagavan directly. That is the difference between such devotees and those who seek Indra and
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other gods without knowing they give the fruits only because Bhagavan has given them the

powers and ultimately Bhagavan is the bestower of all benefits.

For devotees of other Gods, the fruits given by those Gods only are the benefits while for
Wragxns it is not limited to that alone. Bhagavan would given them the desired wealth and other
fruits ten-fold and make them enjoy all those till they get disinterested completely and renounce
everything and come to Bhagavan seeking HIM alone. So their sins would get destroyed
through work without desire in fruits, which is natural to a Jivatma, and there will be abundance
of Satva, then their karmas will become T8[& (means meant only as service to Lord without
the scent of selfish interest) and gradually they get ST/ and 3<T9% - proper knowledge and
disinterest. So because of the devotion with which they approach Bhagavan they get to attain

Bhagavan only even if it is after a very long time and so it is &< %t that they get.

Finally the vishrama sthaana is Bhagavan only for HIS devotees. That is the meaning of #TH Y

in sloka 23.

Sloka 24
TAX J TETATIANCAT HH ASATIRY aqTa AT ATHyeh Faf=a TATS -

But all others, who are not MY devotees, make my manifestation in forms such as man and

others in order that everyone can take rafuge in ME, futile.

It was told that ®aT=azaT@AT and sadT=a<ar@qT are the main causes of not attaining the
knowledge of the nature of Bhagavan. Those reminiscent impressions ensue because
Bhagavan is not perceived by them. But the all compassionate Bhagavan has manifested
HIMSELF with the purpose that all can surrender unto HIM and HE has manifested HIMSELF
as the son of Vasudeva, taking the form of a man, as Krishna and even then how can anyone

not see HIM thus? This question is answered here.
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HSAH SATPATIS T ATHIAET: |
TFATIASTTAAT HHTSETATAA |1 24 ||

=79+ Indestructible <A and unsurpassable AH T 9T ST not knowing such my divine
nature FFEA: the unintelligent ones WTH &<h SATAATTS == think ME as one who was not

seen till now is being seen in the form of a human.

q: FHN: ATET: (E FHA: ATFAAT AT oS TTETHTE: TIHRIRUATE, AT AT
AEATIAV AT ATEEAETHTT U THLaY: AAA S1d 97 T I HTEH AT STTAHH AT
TFATGLEATAH T2 TAH AATHEAHH ZRTAT FHAATE, ST T ST TRFH AT - TTH AT AL AT
Aegwd; STAT /T 7 A=, T RA: Jrereafea = |

T: FHIN: FE: A GPAL: ATHT AT R=gaeas®ueasita: — | who is the one worshipped by all
karmas, | who am the overlord of all, having an essential nature and attributes which cannot be

fully known by speech or mind,

TLHFHTRIITE, AT 7 GAGATIINIATT ASTgeaeaTd UF qJg<ag]: Aadivt — due to

utmost compassion and due to my nature of not seeing the defects of those who take refuge in
ME have manifested myself as the son of Eﬂﬁa’ without leaving my original nature, in order to be

accessible to all to surrender unto ME,

T W/ TE 9 WTaH T AT FsAa: — Not knowing such MY superior nature which is

immutable and most exalted,

TTHACTSTIIAATH 30 TAH SATTNAHH TTHT FHANTE ST ST S REH ATt - TTH 7 STzt
7g=d; - those who have no intellect think that | who was not having a form earlier am born in
this specific birth due to my karmas just like the prices of this world. Because he showed himself
in the form of Krishna having father, mother etc, wearing dress like o thers, speaking like others
etc. everyone thought he was also like any other person who is not seen earlier, then is born

etc.
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QAT |7 T ArIA=A, T HATY: EA+=a 9 — And for that reason of not knowing my real nature only,

they do not take refuge in ME and do not worship ME with the rituals too.

TdY - this makes it clear that it is about all others who are not HIS devotees belonging to the

four categories told earlier.

T FHIN: ATET: AL FAAL: AT AT S ATTEA AT : TIHREUATE, A AT AT

TATATAANIATT TTGEACATTT UF TSI AT ST AT T T ATAH AT ATTHY A —
This part of Bhashya explains the fAfaera-12ea incomparable superiority and Hr¥x

accessibility of Bhagavan. He cannot be fully known by mind or words cannot describe HIS

nature and attributes fully as they are endless. And it is not that HE is 31a=r or srfa=i= or 3aT=4.

He can be known, his nature can be described in words but not fully. T HIH T HIH HIH
T 99E T, A7 7 24 95 7 etc say that he is not unknowable but can be known as ‘not fully

knowable’, ‘not fully describable’ etc. That is told in the bhashya as aTEg]7HT-

BRI R L Rt L e o

TIH - The meaning of 3T=1TH in mula is commented as ASTgd-Fa&a9T4: - without leaving HIS

original nature.

AIHH — The meaning is there is nothing more exalted than this.

sreTh SATRATTAH — This is about his @A or manifestation due to HIS own &%« and not due
to karmas like the 5sfias. So one who does not have births showed HIMSELF as though he

was born like others in order to grace everyone.

HTH — This word in mula means Krishna who is Bhagavan'’s special manifestation. So these are

general and specific addressing — 3=I<h OQIr;hHI“I?lH\ and HTH.

RIS E AT 3d: TaH AR TATHT FHAINTE ST I SR AT - YT 7T T3

H=g=d; — The mula has =s9<h oqf?hmwﬂ which is true even in case of the individual selves who

are born taking specific body, indriyas etc. They are not seen earlier as they are in subtle form
and they become seen after being born as human, god etc with a form. In order to show that

what is told here is about Bhagavan, Bhashya is FHaTT SeHAT IT SATRATT=HIT LS4
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T=I=d. Bhagavan’s manifestation is not due to karma is made clear. This is ST for all
avataras and here specifically the example of a prince is told as HE has manifested as son of

Vasudeva. The example JThd<s§{4 says a soul who has got associated with prakruti and is

born as a prince. So =T<h OQI(;hHIH'HH\ is also not becoming a different substance or object etc.

Adsa: means those who have not heard or thought about the manifestation and other aspects
of Bhagavan - they have not done =TT or #9= about Bhagavan’s 3@dT¥ etc. And even though
there are enough reasons to infer the differentiating characteristics of the manifestation of
Bhagavan — \ira=adre 39&779, they do not have the capability to know that Krishna is none
other than Bhagavan even by inference. Krishna killed Ia<T — how can a child do such an act,
HE must be different from everyone else. How can a boy lift a huge mountain and so on —it is
not difficult to infer by these divine acts that Krishna is none other than Paramapurusha. But

these peple do not have such intelligence.

ST AT T I, T FHIT: ARTEATT o — FTH 9731 means do not worship ME by surrendering
unto ME - that is they do not do SafxIq@® I9TEAT. Because T told here is as an accessory to
upasana. Because they do not take refuge in Bhagavan, it is implied that they do not follow

FUITATLHs, do not do T, THEHTT etc and this is told as 7 FH: srETg=fea =.

Sloka 25
A TE T TR 3, 31T 3E —
For what reason is it not visible as told is answered:

Bhagavan is srafagaas®ed — means if HE wills to do something no one can stop it. So when
Bhagavan has done §$#<q to manifest so that everyone can take refuge in HIM, it has to

become true, how does that become true? Is the doubt raised here as Fd: TF T THIA.

ATE THTET: TAET TRHTATHATIA: |
RIS ATTHSITATIA ATl ATHSHATH 11 25 ||
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TRETATEATET: Having the Yoga of the nature of being associated with human 31 F&eT 7 JaTer:
| am not revealed to all. §&: 3 =% People of this world who are ignorant 3(ST¥ /=3 AT 7
st do not know ME who is without births and immutable.

HAATHTT-A AT R-G eI A NI -HTIAT THEA: 38 7 94 THIT: | A Asacarie-
O q&: AT ATl A ATAATRa a0 AT TIdSTaH, ST AT ST 774
RTeITeRRT el a1 FaaaTIiaETT Aqsa@-ae e Aredd T A ST |
HAATHTT-A AT R-G eI A NI -HTIAT THEA: 38 7 947 YH1T: — |, who is covered by #maT
called as o9 and which is of the form of association with the form of man and others which are

unique to embodied souls, am not revealed to all.

AR AT R-GEATRHTA g: 51 Al — The people of this world are deluded by seeing
mere form such as man etc. in ME.

AT AfdaTRarsamATo SfagatRasay STV AT AT F eay Mfaeasressr aas=< At
FEAIATIIINA@TT A aE-HeqT sfeerd 1 stf¥ra1fa — The people of this world do not ME
whose acts exceed that of Vayu, Indra and others, ME whose effulgence outshines the Sun and
Fire, though am accessible such, the world does not know ME who is unborn, immutable, sole
cause of entire world and overlord of all and who have come down to this world in order that

everyone can take refuge in ME and have taken forms such as manushya or human etc.

AT T-A A AT S -H eI NTEA-HTI AT H979q: — The word AT in AETEHTEA: in mula is not
about Prakruti or matter which has the three qualities of satva, rajas and tamas. This is because
prakruti is HIS body always and so prakruti having concealed HIM is common to his 99T and
FFATEHIT both. So a unique cause of concealment has to be told here for HIS manifestation
state. Even @7 and others are common. And the word T is used to be the meaning of
connection or association and that is what is proper here. Due this association with the forms of
human etc., he, being seen just as another human, speaking like a human etc. is meant. Here
the word HTAT does not mean even indrajala etc. So bhashya is FsF@TE FEATIRT — HE taking

the form of a human and dresses and speaks like them and such things are told as #TT here.
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A T qAET THILT: | AT ACAAT S -HEATHEITHTT qa: 377 A1 — | took the form of manushya so
that everyone can see ME and take refuge in ME but the very same form is misleading them
and the unintelligent ones are rejecting ME. This is not my mistake. Because of their bad deeds

FoHAs, they are not able to know ME. That is the 9Ta explained in Bhashya.

At the same time, | could not hide fully my nature of Sovereignty or Overlordship. | performed
acts and exhibited my effulgence which is beyond what is seen in this world. But the ignorant
ones did not see my superiority but saw ME as mere manushya only due to some minor
similarity. And they neglected ME thinking | am just another person like them. They were

deluded by the understanding that | am a mere manushya.

Only Jnanis identify HIS real nature. Markandeya rushi says about Krishna - ‘He is Tue<Ie,

T=Eed¥ UH 920, He says he is the same one whom | saw during Pralaya - through the grace
of Lord, he sees pralaya etc and tells others Krishna is the same person that he saw during
pralaya. Then pandavas surrendered unto him — TH%%: aﬂﬁm{ But those who do not have that

knowledge do not see his para svarupa.

AT ATdaTRarsm Ao ATTgAT R asad STAIHEH AT o1 o7y Mfaesresaro aasas |77
TAEATAAN AT AT - HEATHH AT 7 AT — The meaning of mula sloka % STaHq
oA is explained very well according to context. Ignorance about HIS X9 or his superior
nature is present in all. But here what is meant is ignorance about his superiority during HIS

state of manifestation in the form of a human.

In Vedantas it is clearly told that R faeradiTogwhed is STETETIT &F of SMTERIEHTEY. And HIS
Tqafaa=gc or controlling everything is indicated here as ATqaTRa=HATIH.

F=TH — Meaning is Fa&Ud: gHae s g 387 sieraad. HIS essential nature as well as

HIS qualities are immutable and that is told as avyaya here. That is HIS Taa%< also.
By this what was told as SIS0 S==ATHT AHTHEESTT a9 (4-6) is indicated.

The people of the world who are ignorant do not know HIM as unborn and immutable. Though

there are many instances where HIS 97979 is revealed, they do not see it and so are ignorant.
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FSTHAATHIT AT, On the other hand, they think HE is just like any other person and is

born due to karmas and undergoes variations in HIS knowledge etc. That is the HT=.

Sloka 26
ATTE AT TAATET AT |
Afasarfor = @ AT g AT T FET 1126 ||

IS Hey Arjuna, 31 SHAIAT AT AESATor = qar+ a2 | know all beings which have

passed, exist now and are going to exist in future. %=+ |7 T 7 3% Not a single one did know ME.

FAAT TAATATI FATTAT T G AT ST 9T - ST | A/ F 9T T HET | HAT A THAY
FAFAIATAY S[AY ATH TETAe qMLd FAEATIAUIIETT a9l [afe@T AT TF THSAT T H1Ag
SYHIT TTY: | AT AT AN T |

FAATH QAT AT 9 ST JATH 378 9 - STHTH — | know all beings who have passed,

exist now and those who have not yet existed meaning are going to exist in future.

AT AT T FET | AT ATENIHMY FTAAIAAY A AT T (e FTId GaqarIoniacans sadiot
fafear a9 wa qurae 7 S STAyd T | AT AT g TF - But no one knows ME.
Among all beings who are being known my ME existing at all there times | do not see anyone
who knows ME who exists thus as ‘Vaasudeva has manifested so that everyone can take

refuge in HIM’ and come take refuge in ME. | do not see any one such. So a Jnani is very very

rare only.

In the previous sloka it was told that ‘32 ==t AT and by that one should not think that
only beings existing during HIS time did not know HIM. Because beings existing at all three

times did not know ME HE says. And showing HIS 3&&v HE says g 9%,

AT ATHTAT FARTAT o FATTOT AT 37 9% - AT — This addressing those who have
passed indicates embodied souls and so Bhashya is {aT.
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AT T 98 T FAF | 7T AEA TAY FIATIATAY AT TTH TaTae aTed Taaqaraaoiard qadio
fafacar AT va IR 7 FHE Suasd Tl | o7dT AT g3 ud — What is the benefit of

knowing HIM thus is explained as taking refuge in HIM only. The meaning of 7 &= is that
except a Jnanai no one else has known ME thus. For that reason only a Jnanai is very rare to

find is the \1T4.
Sloka 27

ENT% -

It is like that only.

It was told that no one among people existing at all three times did know HIM and that was to
highlight the rarity of a Jnani. Now the cause of such ignorance with respect to Bhagavan is

going to be told.

TRGTEHAT graH g W |
TAVQAT FHATE &9 T 95=ad 11 27 ||

AT Hey Arjuna, 93a7 hey Parantapa, (one who make his enemies suffer) S=gTguaaeT
Z=3HT=" By the Moha or misconception born of desire and hatred due to karma done in earlier

births, FAATH all beings & at the time of birth itself ¥ =Tf~a get deluded.

TERTEETHT A shiarsiigrareds Wige avarts a9 - SHHT UF GHIg ITT | Tag S ot
- Y qEgETe gy TEEsSAt ARt earant srewdy, TErae AT (A ST UF qed
TR TET Tafw, T AN Eg @ TETe | A g TR NS E g e, T
GREEICRELIER CISIPEE Tl

TERTEETHT A sharsiigrareds Hige Favarts @ - SvHH1 T THIE IT=T — All embodied
souls get deluded at the time of creation itself due to misconception called the dualities of life

such as heat, cold etc. which arises from likes and dislikes.
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A I AT - A qEg:ETe gy qagasH = Ut Tsu1gut I, - In the experience of
dualities such as happiness and sorrow and others which are made of the three qualities satva,
rajas and tamas, in the previous births, with respect to whichever objects the likes and dislikes

were experienced repeatedly,

TETEAAT TAT ST U 99 Graledd 3oaleV audad qqfcad YT digd HaTd; - by that
vaasanaa or reminiscent impression again at the time of birth itself, the same dualities born

having the same likes and dislikes as objects delusion of embodied souls happens.

AT Higd VAT HHIZ AT, ARSI Tar« Aaid, 7 Ay aaN-ga@g:@eaHTar« — by
that misconception all embodied souls become deluded means it becomes their nature to like or
dislike those respective objects. They do not feel that enjoining with ME is happiness and

separation from ME is grief.

AT { AU AR gEg:@eaWTa:, T &aHTd [HATY 9d STTad gfd — While a Jnani is of the nature
that he gets happiness only when he is in union with ME and feels misery only when separated

from ME. No being is born with such nature.

The cause of ignorance about the nature of Bhagavan which is common to all embodied souls
existing at all three times (past, present and future) is told here. By this again the rarity of a

Jnani is told.

TTGIGUTHIT AT — The 2T and s=aaT%f are shown by this. T=ETguTT IS
T=IauaHcd:. These dualities arise out of likes and dislikes (or desire and hatred). How can
such likes or dislikes happen at the time of birth itself? There can be no cause present at that
time? Even if it is present, why can't it be with respect to mgﬁ‘&ﬁgﬁ‘@ How can dualities be
born of like or dislike as the dualities such as heat or cold happen only during specific seasons

and so on and so they have their own causes.

AT EE AT HIgd HAAT™ T - SFHERTA U §HIg ITfed | Uqg Sh Fard - [y gag:ans

Zea TAIASTH = FTZAT THHIUT T¥IEAT, TETEAAT AT STeHHTT UF G39 GraTedq
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TSR TgU AT FHCd AT Jigd \@atd; - All these are answered as Tag<h watd. It is due to
SHTILarEAT, the reminiscent impressions formed in earlier births. With respect to whichever
objects likes and dislikes were repeatedly experienced in earlier births, the impressions of those
experiences with respect to those very objects would be present at the time of birth itself. And
due to that there will be absence of experience of association or dissociation with respect to

Bhagavan.

The likes or dislikes by themselves are not the dualities. The dualities are heat-cold, happiness-
sorrow and so on which are the objects of likes and dislikes. They cause misconceptions. And
misconception is nothing but having an idea of joy in something which is not really enjoyable
and having an idea of sorrow in something which is not to be grieved over — 9T TRIATE Z:,
AT A gTAAT g,

qre @HIg ATd — By the objects which cause misconceptions of the nature of dualities such as

heat or cold, developing a nature of having like or dislike in those objects only.

A AT FAAT §HIE AT, A aTd=SaUeaqIaT Taied, T AeaUadqag:aeaarar —

Because they come under the sway of such delusion, they reject what is directly visible to them.

AT T AEG IR @S @EaHTE:, T JoeaTed (g qd SITad 3fd — But a Jnani is one who has
likes and dislikes in proper aspects — he likes only union with Bhagavan and nothing else please

him. Separation from Bhagavan only is displeasing to him. So he is very different from others

and is very rare to find. That is told as STHT q TTHFHIT TITATATHSI A |

TR g aedasdl: | (F1.5.29) in Gitartha Sangraha by Bhagavad Yamunacharya. In
Bhashya T in T & AT fFufT shows opposite of such nature. This also means when one

attains such Jnana they will not be born again.

Sloka 28
ANT EATd qT ST QUIAFHOTH |
q GrEHIG AT Al HT geaaT: 11 28 ||
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T But T0I=HITT A7 ST those who have done meritorious deeds TTaH s Td whose sins have
come to an end T they gH g =H<hT: being released from the delusion of the dualities @7 geaar:

Wt worship ME being endowed with firm determination.

AT — efURY; O QETh GFAaTEarA /T QT ST I[ORAAT HIGT fATAHhT: STHuHIET,
qEA T WHATT, AATHY F FEAAAT: - FeeehodT AT TF Ao |

YT T AAFIHTSAT SHEUIEFAT — For who due to the accumulation of superior meritorious

deeds earned over several births,

THI-ra=aTa Ve qid Ha FeaaIte FoATeamra g ITIH FwaTd — &R, - the sins which are
continuing from beginningless time, which are opposed to being favourably disposed towards

ME, which are the cause of developing likes and dislikes in the dualities composed of the three

qualities, have reached an end, means are annulled,

q qAThT GHAATAHIA {0 ST — they due to the abundance of good deeds compared to

sins as told earlier, having surrendered unto ME,

orTq Higrq RAfARceT: — and being released from the delusion caused due to the three

qualities (satva, rajas and tamas),

SHUTHTEAT, Wgd 9 Wi, Amad 9 geadT: - §e6hedT AT TF W= — worship ME only with
firm determination for attaining release from the cycle of birth and deaths, for great wealth and

for attain ME.

It was told earlier that all embodied souls get deluded — ﬁ%mﬁ THIZ 7Tfa. If so, then never by
any one \ITagqTHA is possible and even the four types of \<ks, devotees told would not be true.

For this doubt, the answer is given here as I9T q S=a3Td TT7H.

YT T ATHAATIAT IFTITFAT - What is explained as IHHEIUIEIIF as meaning of
TUIFHITH and that is the cause of getting rid of sins. The shruti pramana for that is e

TTIHIRNT — in T.9TFT. The word ST in S9THT indicates those who are caught in the cycle of
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STFR-HYIT - birth and death and so bhashya is STHFSATSIAT IHETTIHTFAA. The IFHEA of that is

nothing but eliminating sins which are obstacles to acquiring the knowledge of Bhagavan.

[THT - The word THT in Bhashya shows it is not the duality of the nature of bliss or grief

arising out of union with Bhagavan or separation from Bhagavan.

Zra =R qdd HFHEAEae 7 — In mula GegHTMHTT:, Ast=d AT — two benefits or fruits are
indicated — getting rid of the delusion caused by dualities and worshipping Bhagavan.

Accordingly bhashya explains that the Sfa==ers — obstruction to bhagavad jnana has two

aspects - FraogIaUaqdd Ha e aIe =,

SAATIEARTATGT T SFeaTae — &0 — At the time of starting I9TEET, the sins and delusion of
dulatities (375#T2) do not get destroyed completely. So the meaning of = TaH is given as &‘ﬁ'ﬂﬂ{

indicating there is a little bit still left out.

o TATh GRAATLaRI AT SROTH ATT OTHAT HIZ T A HhT: SHCOTHIE, Hed o Uaai,
TTITHY o 3EAdT: - 3eaedT AT Ud wsi=d — The word & is used in the primary sense of

%\W‘Tﬁﬁ'ﬁr — specific purpose for which a karma is performed. It is used here in that connection
only and so bhashya geas<4T.. The commentary HTHE A= for that indicates that the qghed
also includes the discipline that one should reject the idea of worshipping only other deities and

so on. The T4 TF and HTH explain that aspect.

Sloka 29
S FATUIT WA WSTHTATAT ATASATA AT SUTRATST T —

Now the teaching about all the specific practices that the three types of devotees who worship

Bhagavan need to know and put to practice is commencing:

Three types of bhaktas were told. Now the next question would arise — what is it that these

devotees need to know, what is it that they need to put to practice is all going to be told.
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This and next sloka is called - TJ&sT¥ — g9 — the seed which would lead to asking questions

later.

ST HTHTS Jafea 3 |
q [ AT8g: FeAHEATeH FH ATraed 11 29 ||

T Those who #TH 3T having taken refuge in ME SIRTHUIHTATT Idf=d endeavour to get
released from old age and death T a9 &ig] f3: they know that Brahman. sreamed o Fice They

also know Prakruti completely. &7 (&) Complete karma also.

They should know ], &aTH and T is told. Now the expectation is that Arjuna should ask
what are these: What is Brahma, What is adhyatma, what is karma and so on and then Krishna

would answer. So this is the seed to motivate Arjuna to enquire further.

SAUTHIET — TR Iea s, AT ST T Taw, T 95 5] [9g:; e 7 Feed 95
w9 7 arfee fAg: |

SITHYUTHTETT means — those who surrender unto ME and endeavour to realize the nature of the
Individual Self dissociated with prakruti, they know that reality of the Individual Self. They also
will know completely the 3reaTe and ##. What are these is going to be explained in detail in the

beginning of next chapter.

This and the next sloka are introducing the topic of the next chapter. Here Iaf=a means for
worship sTg. The terms F&], TEATH, FH, AT, ATd<a, A==, Af-aaeqd are explained in

the next chapter. ﬁg: means they know. Here it means one should know.
Sloka 30

TR o a4 g

ARSI = A/ o fagd<raaa: 1130 ||
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T Those who aTfars@Tiar<d along with adhibhoota and adhidaiva &Tfe==s = and also adhiyajna |t
a3 know ME also I =@H: such ones who have achieved equipoise of mind @ = and also
those told in previous sloka SATFTeTsTT @7 fag: will know ME even at the time of death while
they leave their body.

s ¥ fr it R o= smfRon s | arfengg anfarde amg et ¥ fag: -
TATE AATTEAEIH AT STTaTT et TfSersT U | Ta7 qrass sty T3 sftrwriormyg
sfaeor frefra | srieam e | = R ReRRersragresregse e sas T @ =
TATUHTASTY TR /@ f3g: | 9 9 i 9h10q 93 SIsorvie T Iqamers S &g, s

I | 3 Arfae: i srefeamareaTq arfeas = @ fag: sy of e w g 3
I WAt |

Here, because there is an addressing ¥ again, it can be inferred that these are different from the
FfATis told earlier. What is told as — ‘those Tsaaifis (ones who are seeking wealth) who know
ME along with 3Tfersa and stfarga’ — though this looks like a re-statement, it is to be taken as a
faf&r or injunction. That is because this aspect has not been told earlier and is found newly here.
In the same way, the aspect of GTf&gi is also ordained for all three categories of seekers
without any distinction. Because the 373w or nature of the object addressed is such. For all
these three categories of seekers, the daily and occasional duties of the nature of AgIass are
ordained and are to be followed without fail. ¥ = - means they also will know ME in accordance
to what they seek even at the time of leaving their body. Because of the words ¥ =, it means
that those seekers after SITHTUATE told earlier are also included along with these in respect of

knowing ME at the time leaving their body.

And according to the nature of object addressed it is to be understood that even sTA's with
know ME along with 385 and they will also know ME in accordance to their final goal at the

time of leaving their body.

T T A QAT TS S SAteraRTieon sta=d — What is told in this sloka is applicable to
a seeker after wealth — T*3=Tf2l and that is made clear in Bhashya by the explanation of word &

which comes again here. The series of questions and answers shows clearly the difference in

the =rfer=hTiYs or seekers.
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ATTErd ATTEad AT WA I [3g: - 3ag Aqarecaaqd S AITHIE @ diaeTdHH U9 — Here
also the word fag: is not sIgaT= or re-statement and so it is to be understood as faf#r as ‘has to

be known’. The injunction is clear because of the question raised.

AT TS Tea i T srferawtiorm srfareror R | srefeararsg | == 7
e ST ST Sasi+ 3 |7 o AT ST TR |47 f&ag: |9 = =fa 9seq
TF SETHLOTIEATT TTHETE AT f3g:, 3 Fgia=d - Though ATIE=s is here told for one
specific 3TE=FTIY, by the very nature of the intention of the object meant here it applies to all

three categories of seekers. That is the word T3 is well know to be applicable to all categories
of srferTiYs. This is know from pramanas such as HeeaTgiA: A FEH o 99 0 (T.5) -

one who does not perform d+&gTa+ad is not eligible for any vaidika karma.

< =ad: - This indicates that the srfeqq w7 or knowledge at the time of leaving body will be

according to the end goal which each seeker is after.

AT AT ST STAFATATAT AT = A7 fog: Tt 7t Tasrearer /7 f&g: =fa 3w wat -
737 and rfeaqwa T — Both these are equally applicable to all three categories of seekers. That is

made clear in this part of the Bhashya.

AqErefa SgIEaEayg STMYS Sg[fa=mT TR SFsSHEars STHEasTEIRT a1
TEHISEATT:
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